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(30) When your Lord said to the angels, “I am aboat to place a viceroy oa earth.” 

They said. “WII You place therein someone who will cause anarchy therein and 

spill blood, whereas we glorify Your praises and proclaim Your purity?” Allah 
|, “Indeed, I know what you do not know," 


THE CREATION OF SAYYIDINA ADAM #0) 4« AND ALLAH'S 
DISCUSSION WITH THE ANGFI S. 


Before the creation of man, the jinn lived on earth Because their 
temperament is fraught with evil, they caused much anarchy and bloodshed on 
earth. Therefore, when Allàh expressed His intention to create man as a viceroy 
on earth, the angels based their deduction on the jinn and asked Allah, “Will You 
place therein someone who wil! cause anarcky therein aed spill Mood..." 


Some commentators have mentioned that the angels queried man's creation 
when they learnt that man was to be created with a conglomeration of carnal 
passions, anger and intelligence. Since the first two emotions spur one to commit 
deeds like anarchy and bloodshed, they could not fathom how the third quality 
of intelligence (which promotes obedience to Allah glorifying His praises) could 
overcome the first two. This was so because they had never before experienced 
any beings that were a combination of these opposing traits. They had never 
before experienced beings that, despite possessing evil qualities, could express 
good behaviour, justice and other good characteristics. It is for this reason that 
they posed the question to Allah 


Other commentators have mentioned that the angels knew of man’s evil 
behaviour because of the fact that Allah intended to create a viceroy. In other 
words, since the task of a viceroy is to enforce justice and to maintain order, it 
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would mean that anarchy will reign on earth, thereby necessitating the presence 
of a viceroy, 


According to Sayyidina Qatadah «^ > i>, Alláh informed the angels that 
man will spread anarchy and bloodshed on earth and that is why they asked the 
question. 

The question of the angels was not an objection to Allah's plan. Objecting to 
Allah's plan will constitute infidelity (Kufr), and the angels (being innocent) 
cannot perpetrate disobedience (Kafr). Allah speaks about their innocence in 
Surah Anbiya [ver 27]. where He says, “They do not speak ahead of Him and duly 


carry ont His orders. 


Allah also says about the angels in Surah Tahrim [verse 6} "They do not 
disobey Ue commands that Allah isses fo Hiem,” 


The angels then added, whereas we glorify Your praises and proclaim Your 
purity (from all defects)?” Sayyidina Mujahid « 2 i+, has interpreted the word 
"nuqaddisu* ("translated aboe as prochtin Your parity”) to mean that they express 
Allah's grandeur and declare His purity from whatever the irreligious people 
attribute to Him. Another meaning of this phrase is “We purify ourselocs from all 
sins for Your pleA:ure." 
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[29] It is He who created for 


ens and leveled them into seven 


And He has knowledge of everything.” 


all that is | TT 
in the earth,” thon He termed io the ham. bE AM Qté S as ui h 
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[30] And (recall) when your Lord said to the ae a 
angels:” ‘I am to place a khalifah” on carth” 3 ¥ 3 oad 35 JE 3$ 
They said: ‘Will you place therein one who ind á Gà Al lp tus Și 
will o corruption in it and shed blood,” while ase azat g ai duis uà 


we chant Your praises and sanctify Your 
Name?" He said: ‘Verily, I know what you 


do know not. 


gave us life twice,” i.c. "You were 
dust before you were created: this is 
the first death. Then He quickened 
you and gave you life: this is the first 
life. Then you will die and will be 
returned to dust: this is the second 
death. Finally, you will be resurrect- 


ed on the Day of Judgment: this is 
the second life. Thus, in total, two 
deaths and two lives (Ibn Jarir, Ibn 
Kathir). 


73. Some say, this implics that all 
that is in the carth is halal (lawful) 
until it is declared the contrary by 
the Shari'ah. Even if this opinion is 
not very accurate, it is undeniable 
that all that is there in the carth is 
of some benefit or the other to man 


(Qurtubi). 


74. The words of the original are 
(itawa ila al sama’) which have been 
interpreted as: “He turned to the 


Spills Y v dbi 3j Je a0 Lx; 
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heavens,” or, “He directed His atten- 
tion to the heavens” (Ibn Jarir, Ibn 


Kathir). 


75. One upon another, in layers, with 
a distance of 500 years of travel be- 
tween cach (Qatadah: Ibn Jarir). 


Ibn Kathir adds: This proves that the 
earth was created before the heavens, 
as we shall discuss in detail when we 
reach (verses 9 12 of surah Fussilat 
and) verses 27-32, of surah al Nazi’ at. 


“The term samaa (‘heaven’ or ‘sky’) 
is applied to anything that is spread 
like a canopy above any other thing. 
Thus, the visible skies which stretch 
like a vault above the carth and form, 
as it were, its canopy, are called sa- 
maga: and this is the primary mean- 
ing of this term in the Quran; in a 
wider sense, it has the connotation 
of ‘cosmic system” (Asad). 
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It is generally believed that all that 
is perceptible to the human cyc, 
whether through the naked eye or by 
means of instruments, is a part of the 
first firmament. There are six more 
to it. 


76. Since it is He who created them, 
and every creator knows his creation. 


77. By way of consultation, which 
demonstrates the esteem in which 
angels are held by their Lord. 


“Angels are super terrestrial, incor- 
poreal, real and objective beings, not 
personified qualities and abstrac- 
tions. They are faithful servants of 
God and His trusted messengers, 
and as pure spirits absolutely sin- 
less and incorruptible. They are, in 
Islam, as unmistakably distinct from 
"gods as from men” (Majid). 

78. The word khalifah has been vari- 
ously interpreted. We will discuss 
only those that have been stated by 


the commentators at this point. 
Khilafah 

Ibn Jarir, Ibn Kathir, Shanqiti and 
many other commentators first 
choice of meaning is that the term 
khalifah is used for those who fol- 
low cacy other, i.c. successors, in the 
same sense in which Allah (swt) used 
the word in the verse (10: 14): 


AS ge pig Gos tule d 

$m ar 
“Then we placed you as successors 
in the land after them so that We 
might see how you act.” 


Accordingly, Ibn Jarir says, a king is 
called ‘khalifah because he succeeds 
another that was before him. 


He adds: Whom did man succeeded? 
One explanation from Ibn ‘Abbas is 
that the earth was inhabited by the 
Jinn before the advent of man; they 
spread corruption and shed blood 
after which Allah (swt) sent in Iblis 
(Shaytan) with angels under his com- 
mand to restore order. Iblis was able 
to destroy a large number of them 
and drive the rest to the mountains 
and seas. Subsequently, Allah (swr) 
created Adam and placed him in 
their stead; hence He said: ‘I am go- 
ing to place a khalifah on the carth. 


Ibn Kathir agrees with Ibn Jarir in 
the meaning of the term. However, 
Ibn Kathirs preference is that hu- 
mans succeeds humans. His words 
are: A people who will follow cach 
other on the earth, epoch after ep- 
och, generation after generation, as 


said Allah (sw2) in (35: 39): 
PID a S 


“He it ts who made you succeed 
each other on the carth.” 


Al-Baqarah 


Similarly, in (27: 62): 
ight asks tus bi Zaid ea A 
PÉN at as 
“Who is it that responds to the 
call of the constrained when he 
calls Him and removes the evil, 
and makes you successors of the 
carth?” 
Again, in (43: 60): 
Sl N g K Ke het ais h 
“And if We had willed We would 
ing one another on the carth.” 


Likewise, in (7: 169): 


“Then came after them (evil) suc- 


Cessors. 


(Quotation from Ibn Kathir ends 
here). 


A second meaning which is based 
on a statement attributed to Ibn 
Mas ud, Ibn ‘Abbas and some other 
Companions of the Prophet (saws), 
and as reported by Ibn Jarir, is that 
the term khalifah stands for anyone 
who will execute and administer Al- 
lah’s orders on others and carry out 
His Will. Specifically, whom does 
it apply to? Qurtubi answers: Here, 
the term khalifah applies, according 
to Ibn Mas`ud, Ibn ‘Abbas, and rest 
of the interpreters, to Adam (asus), 
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for he was appointed to administer 
Allah's commands. 


Can the term be applied to all men? If 
the answer is yes, then the attendant 
difficulty has not gone unperccived, 
viz. if Man has been placed as a khal- 
ifth on the carth in the sense that he 
executes Allah's commands or Will, 
then, surely, he has not proven to 
be so. The great majority of his kind 
have, in all stages of Manis history, 
actually refused to acknowledge Al- 
lah's sovereignty, far from executing 
His Will. What then did Allah mean 
by calling him khalifah? Ibn Jarir, 
Kalbi and Shangiti try to resolve the 
issue by advancing the theory that if 
this meaning of the term khalifah is 
correct then it was Adam (asus) and 
thosc who will follow in his footsteps 
both in submission to Allah as well 
as in executing His orders that are 
the khulafa’. As for the great major- 
ity, who spread corruption and shed 
blood, they are Ahulafa’ in the other 
sense; viz. successors of those who 
went before them, generation after 
generation. 


Imam Razi writes: Who is meant 
by the term khalifah? There are two 
opinions: one, Adam (asws), and the 
other, his progeny. It is the progeny 
that the angels had in mind when 
they said, ‘Are You going to place 
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therein someone who is going to 
work corruption and shed blood?’ 
Now, what is meant by the term 
khalifah? The answer is, as for those 
who said that Adam (4510s) is meant 
by the word khalifah, they disagreed 
over the sense in which Allah used 
the term. One group holds that 
when Allah (sw?) cleared the carth of 
the Jinn, and placed Adam (asus) in 
their stead, he became the successor 
and hence the khalifah. This is the 
opinion of Ibn ‘Abbas. The second 
opinion is that Adam was the khali- 
fah in the sense of executing and ad- 
ministering Allahs commands over 
His creations on carth. This opinion 
comes from Ibn Mas`ud, Ibn ^Ab- 


bas, and Suddi. It is strengthened by 
the verse which says (38: 26): 


JUI a s bias Gigs c 
'(O Da'ud) We have appointed 
you a khalifah on the carth.' 


As for those who hold that the prog- 
eny of Adam is meant by the word 
khalifah, they said they are khalifah 
in the sense that they succeed cach 
other. This is the opinion of Hasan 
al Busri, and is strengthened by the 
verse (35: 39): 
JÄ a aise the oll g 
‘He it is who made you Khala'if 
(successors) in the earth.’ 


Al-Bagarah 


Some people understand the term 
khalifah as someone who exercises 
authority delegated to him by Al- 
lah, and acts as His deputy or agent 
in enforcing that authority on oth- 
ers. Such a meaning is incorrect. Ibn 
Taymiyyah, who has extensively dealt 
with the subject, is especially averse 
to the usc of the term khalifatullah, 
or the word khalifah in the sense of a 
deputy or an agent. He believes that 
the term khalifah has no religious or 
spiritual connotation; it merely indi- 
cates succession in time. He goes a 
step further and says that it is shirk 
to say that somconc is hhalifatul- 
lah, for Allah stands in no need of a 
deputy or agent, so that when Abu 
Bakr (nt) was addressed by someone 
as, “O Khalifatullah,” (although in 
a sense he was, being the leader of 
the ummah, who executed Allah's 
commands and administered His 
laws), he angrily retorted: “I am not 
khalifatullab. 1 am khalifatu Rasu- 
lullah (i.c. the Prophet's successor).” 
Indeed Allah (sw?) is Himself the 
Khalifah (i.c. one who takes care of 
those whose masters cannot look af- 
ter them), as said the Prophet (saws) 
in the prayer words for the travelers: 


Big ths Arg cede ug 
“O Allah! (Truly) You are The 
Companion in the joncney (with 


us) and Yon are The Kalb of 
the family (we have left behind)" 
("The Political Thoughts of Ibn 
Taymiyyah,” Qamaruddin Khan). 
When Allah (swt) uses the term 
khalifah for a Prophet, as He did 
for Da'ud (asws) in verse: “O Daud, 
We have appointed you a khalifah 
on the earth,” it means, according 
to Ibn Taymiyyah, nubuwwah, and 
when referred to their truc followers 
it would mean Jmdamah (leadership), 
as in verse (24: 55): 
aad Mas, she V ui dn is; 
oh gi Ob uf pHi Eum 
"Allah has promiscd thosc of you 
who believe and do good that He 
will surely make them the leaders 
in the land even as He made those 
before them leaders.” 


Raghib al Asfahani wrote in his Al 
Mufradas: “Khilafah is substitution 
for another, cither because of the 
death of he who is being substituted, 
or because of his absence, or because 
of his inability (to discharge his du- 
ties), or for the reasons of honoring 
a deputy. It is in this last sense that 
Allah has used the term for his truc 
followers (awiliyaa’) on carth, as He 
said, ‘He it is who made you khalaif 


in the land." 
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Shanqiti also accepts thc possibility 
that the allusion by the term khali- 
fah could be to Adam (asws), since he 
was a Prophet, and all Prophets are 
khalifatullah, although he does not 
elaborate on what exactly is meant 
by khalifatullah; nor does he extend 
the Khilafah to others, such as the 
truc followers of the prophets. 


Alusi is with Ibn Jarir in his prefer- 
ence and meaning of the term as ap- 
plied to Adam (dsws) and his prog- 
eny, except that he indicates that 
the preference of the Suftya is that it 
is Adam who is meant by the term 
khalifah in this verse and that our 


Prophet (saws) is the Khalifah al 
A'azam. 


Mufti Muhammad Shafr is of thc 
opinion that the last and final khali- 
fah of Allah was our Prophet, [using 
the term in the sense of mubuwwab], 
and that his Khilafah will last till the 
Last Hour. All those who rule by his 
Shari ab will be “his” khulafa’, as in- 
dicated in a hadith in Bukhari and 
Muslim which records the Prophet 
(saws) as saying: 

ils ul" se nsns jia gy nat" 

WE 5535 outs FY hy qp M eg 


"The (political social and reli- 


Prepared by Ali Abbas, ali.abbas.q@ gmail.com 


Surah 2 


gions) organization of the Chil- 
dren of Israel was in the hands 
of prophets. When one of the 
with another. After me, however, 
there will be no prophet, but $x- 


Rashid Rida Misri has another in- 
terpretation to offer, according to 
which Man is khalifah in the general 
sense of being superior to all other 
creations of Allah, endowed with the 
powers of mind and intellect that 
make it possible, and hold promise 
for the future, of endless growth in 
the range of thought and action. 


Summary 


a) Ordinarily the term khalifah is 
used for those who succeed others. 
In this sense the progeny of Adam 
(asws) are khulafa.’ They succeed 
cach other, generation after genera- 
tion. 


b) The term can also be used for 
those who follow and execute Allah's 
will on the carth. The Prophets and 
(perhaps) their truc followers are kh- 
ulafa’ in this sense. 


c) Khilafah can also mean nubuw- 
wah or Imamah depending on the 
application. 


d) Khilafah can also refer to Man's 


Al-Baqarah 


special position in the scheme of 
things because of the powers of 
thought and action that he has been 
given to the denial of many other be- 
ings. In this sense, that is, the ability 
(though to a very limited degree) to 
exercise power and abilities that are 
Divine (of course, to an unlimited 
degree), every individual is a poten- 
tial khalifah who must prove his Kh- 
ilafah by using the powers and abili- 
ties given, in accordance with his 
Lord's will. 

d) Vicegerent is not the right word 
for khalifah because of the meaning 


of substitution inherent in it. 


It might also be pointed out that in 
the political theory of Islam the term 
khalifah is synonymous with Imàm, 
and Khilafah with Imamah, and this 
verse has been considered as the ba- 
sis for the establishment of Khilafah 
in the ummah. Some commentators 
(for instance Qurtubi, Ibn Kathir 
and Shangiti) have, therefore, dis- 
cussed at this point the question of 
Imamate or political leadership and 
organization of the ummah (Au.). 


c) Another understanding has been, 
as discussed by al-Batliyusi (d. 637 
AH) in his al-Tanbih, that Allah gave 
man the power of intellect, as a re- 
sult of which he thinks, acts, leads, 
orders and prevents. Allah made the 


Al-Bagarah 


land and sea, carth and heavens sub- 
jected to him, which is what it means 
to make him Khalifah on the earth. 


In other words, some of the powers 
and attributes that Allah possesses 
in their unlimited degree, have been 
bestowed to man in a limited degree 
and allowed him freedom to exer- 
cises them; so that he hears and sees, 
manipulates and invents, constructs 
and destroys, orders and prevents, 
punishes or rewards, lays the rules 
and enforces the laws, is kind or an- 
gry, and consequently, rules over the 
earth, which has been termed as Kh- 
ilafah of the carth, and he the Khali- 
fab (Au.). 


Finally, according to Zayd b. `Ali, a 
variant reading has been, bhaliga in 
place of khalifah, meaning "creation" 
(Qurtubi, Ibn Kathir, Alusi and oth- 
ers). The verse will then mean, “And 
when your Lord said to the Angels: 
‘I am going to place a (new) creation 


in the carth.’ 


79. The angels said those words not 
by way of protest or complaint but 
out of wonder and further inquiry 
(Ibn Jarir), since they had the premo- 
nition that Man was going to spread 
corruption in the land (Ibn Kathir, 
Ibn ‘Abbas, Ibn Mas`ud, a few other 
Companions, Suddi, Qatadah and 
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Hasan). 


Another possibility is that they had 
known how the Jinn had behaved on 
the carth, and feared that the same 
will be repeated by Man (Ibn Kathir 
" Abdullah ibn `Umar, Mujahid, Abu 
al ‘Aliyyah). 


Another opinion of Ibn ‘Abbas’ is 
that by way of this consultation the 
angels were put to test, as everyone 
of Allah's creation is put to test. even 
the heaven and the carth were put to 
test when they were asked (41: 11): 
PIG d jas s cas dai egt 
iuit» Os dà d 3 qm d 
"Then He assumed istawaa on the 
heaven - while it was smoke - and 
on the earth and said, ‘Come will- 
ingly or unwillingly.’ They said, 
‘We come willingly’” (Ton Kathir). 
80. The words tasbih and taqdis have 
several meanings. But, according to 
Ibn ‘Abbas, Ibn Mas`ud, and some 
other Companions, in this verse they 
mean: “We worship, and address our 


supplications to You (musalli" Ibn 
Kathir. 


However the general meaning of tas- 
bih is to glorify and extol greatness, 
while that of taqdis is to sanctify, or 
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[31] And He taught Adam the names," all " Heg E UE et ast des 


of them, and then He presented them to the 
angels and said: ‘Tell Me the names of these” 


(things) if you arc true.’ 


purify, as well as ‘celebrate holiness, 
and to proclaim greatness.’ Hence, 
according to Ibn Jarir, the meaning 
is: “We purify Thee from all that the 
polythcists falsely attribute to You as 
Your qualities, worship You, and, at- 
tribute to You all the good qualities 
that truly belong to You as against 
the blasphemics uttered against You 
by the unbelievers.” 
A hadith in Sahih of Muslim report- 
ed by Abu Dhar (nz) says that the 
Prophet (saws) was asked, 

ie es de dil dod Jy oi: ERES 

3 — Vm PO 

T das, ài o EUM 


“What words are the best?” He 
replied: “Those that Allah chose 
for His angels: 


uas, à on 


81. According to Ibn ‘Abbas, Ibn 
Mas' ud, a few Companions of the 
Prophet (saus), and Mujahid, the 
meaning is: “I know about the rebel- 
lious nature of Iblis (who used to live 
with them until then, and who pre- 
tended to be very pious), of which 


you are unaware” (Ibn Jarir). 


ài ep AH gti jus Kel 


Grip cate tt 


Another opinion is that “it was in 
Allah’s knowledge that among men 
would be Prophets, Messengers, 
and the pious who will inherit Para- 
dise (something the angels had no 
known)" - Qatadah, Ibn Kathir). 


Qurtubi adds: But a more general 
meaning is also possible which is, ‘I 
know what has happened in the past, 
what is happening now and what 
will happen in the future, which you 
do not.’ 


82. Ibn Jarir relates on the author- 
ity of Abu Musa al Ash’ ari that the 
Prophet (saws) said: “Allah (swt) cre- 
ated Adam (asus) from a handful 
of dust that He took from all over 
the carth. Therefore, the children of 
Adam are of every hue and composi- 
tion as the carth itself is: red, black, 
white, mixed, the cheerful the mel- 
ancholic, the evil and the virtuous.” 
But the hadith could not be traced in 
leading trustworthy works (Au.). 


83. That is, taught him all the names 
of his own offspring, the angels, ani- 
mals, and anything else he would 
have anything to do with (later in his 
life) Ibn Jarir, Ibn Kathir and oth- 
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Just” recall the time when your Lord said to the angels," “I am 
going to appoint a vicegerent’ on the Earth.” They humbly enquired, 
“Are you going to appoint such a one as will cause disorder and shed 
blood on the Earth?" We are already engaged in hymning Your praise, 
and hallowing Your name.” Aliah replied, “I know what you do not 
know."" After this he taught Adam the names of all things." Then He 
set these before the angels and asked, “Tell Me the names of these 
things, if you are right (in thinking that the appointment of a vicegerent 
will cause disorder)". They replied, “Glory be to You. You alone are 
frec from defect. We possess only that much knowledge which You 
have given us. Indeed You alone are All-Knowing and All-Wise.” 
Then Allah said to Adam, “Tell them the names of these things." When 
Adam told them the names of al] those things,“ Allah declared, "Did I 
not tell you that | know those truths about the Earth and the Heavens 
which are hidden from you? I know what you disclose and what you 
hide." 

Then We commanded the angels, "Bow yourselves to Adam." 
All bowed but /b/is'^ refused to do so; he waxed proud and joined the 
defiers. 


Then We said, *O Adam, you and your wife, both dwell in the 
Garden and eat to your hearts’ content where from you will, but do not 
go near this tree; "* otherwise you shall become transgressors" After a 
time Satan tempted them with that tree to disobey Our Command and 
brought them out of the state they were in, and We decreed, "Now, go 
down all of you from here: you are enemies of one another.” 
Henceforth you shall dwell and provide for yourselves on the Earth for 
a specified period." At that time Adam learnt appropriate words from 
his Lord and repented,” and his Lord accepted his repentance, for He 
is very Relenting and very Merciful,“ 


We said, "Now go down, all of you from here.” Henceforth 
there shall come to you Guidance from Me now and again: whoever 
will follow it shall have neither fear nor sorrow, and whoever will 
refuse to accept it and defy Our Revelation," they shall be doomed to 
the Fire wherein they shall remain for ever * 


O children of Israel!“ Just recall to mind My favour wherewith 
| blessed you:fulfil your covenant with Me and I shall fulfil My 
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35-37 


38-39 


covenant with you, and fear Me alone. 


Syed abul Ala Mawdudi, Understanding the Qur'an, vol 1 of 6, p63-66, Idara Tarjmanul Qur'an, Lahore, Pakistan 


64 The Meaning of the Qur'an 
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Cond. from p. 61] 


33. In these sentences the full definition of fzsig has been given: he is one 
who breaks otf or vitiates relations between man and Allah or between man and 
man, and thus produces chaos on the earth. 


34. It is not easy (0 determine the significance of “seven heavens", In 
every age man has been formulating different theories about the heaven and the 
expanse of space surrounding the carth and beyond it according to his observations 
and speculations, which have been always changing. Hence it will not be correct to 
link anyone of these with the "seven heavens" referred to in the Qur'an. It may 
either mean that God has divided the whole Universe beyond the earth into seven 
permanent spheres, or that the part of the Universe in which the earth lies consists 
of seven spheres. 


35. Here, the people have been warned of two things: first, that they 
cannot, and should not, adopt an attitude of disbelicf and rebellion against Allah, 
Who knows everything and from Whom nothing that one does remains hidden. 
Second, that the God Who knows everything is, in fact, the Source of true 
knowledge. Any one who turns away from Him, will surely go astray into the 
darknesses of ignorance. When none beside Him is the source of knowledge, and 
none beside Him can provide the light by which one may walk one's way of life, 
what is then the good of turning away from Him? 


36. In the foregoing verses, Man has been asked to submit to Allah 
because He js his Creator and Sustainer and has power over his life and death, and 
because He is the Master and Ruler of the Universe in which he lives. In these 
verses, he has been exhorted 10 submit to Him because he is His vicegerent on the 
earth. As such, he is not only bound to serve Him but also to obey and act 
according to the Guidance sent down by Him. For if he did not do so and yielded 
to the temptations of Satan, his etermal enemy, he would be guilty of the worst 
crime of rebellion against Allah and meet with evil consequences. 


Incidentally, the Qur'an here throws light on the truth about man and his 
correct position in the Universe and presents the chapter of human history, which 
man could not have ascertained in any other way. The important results that this 
chapter yields, are far more precious than the results which man tries to obtain by 
excavating miscellaneous bones from the carth and joining them together by 
speculation and conjecture. è 


37. “Malak” literally means a “messenger”, which is translated /grishia 
dangel). Angels- are not mere abstract powers without personality; they are beings 
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with personalities and are 5o to speak the agents of Allah, Who employs them for 
the administration of His Kingdom. Ignorant people mistook them for associates in 
Godhead; others thought they were related to God and started to worship them as 
deities. 


38. Kialifalr. one who exercises the delegated powers on behalf of another 
as his vicegerent. Khalifal thus is not the master, but deputy of tbe Master; his 
powers are not his own but delegated to him by the real Master. He has, therefore, 
no right to have his own will but be is there to fulfil the will of the delegating 
Authority. It would be dishonesty and treason, if he assumed sovereign powers, or 
used them according to his own whim, or if he aaia another as his 
sovercign and submitted to his will. 


39. This was not an objection but a query raised by the angels, for the 
angels dare not object to any scheme of Allah. From the word Khalifah they had 
understood that the one, who was about to be created, was going to be entrusted 
with some powers, but they could not understand how an autonomous creature 
could fit in this totalitarian system of the universe. They also could not understand 
how that part of the universe, in which someone was entrusted with autonomy, 
could be free from disorder, 


40. By this, the angels did not mean to say that they should be entrusted 
with the vicegerency because they deserved it. They simply meant to say, “We are 
carrying out orders obediently, faithfully and carnestly and are keeping the whole 
universe clean and in’ order, and sing hymns of Your praise and sanctify You as 
Your humble servants. Therefore; we are unable to understand what need then is 
there for a vicegerent.™ 


The word £ssbij has a double weaning: it means “to sanctify” as well as 
“to work camestly and do one's utmost." Similarly ssgdis also means both to 
sanctity and to purify. 


41. This was the reply to the second doubt of the angels: “You can not 
understand the need and wisdom of the appointment of a vicegerent as | do. Your 
services. do not suffice for the purpose that ] have in view. ] want something more 
than the services you have mentioned. That is why I am going to create a being on 
the Earth and endow him with some powers. " 


42. Nomenclature is the means by which human mind grasps the 
knowledge of things. Hence, the whole information of man. m fact, consists of 
assigning names for things. Thus, teaching Adam the names of all things was 
meant to impart their knowledge to him. 


43. It appears that the knowledge of each ange! and of cach species of 
angels is confined only to his or its own special sphere. For example, the angels 
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who deal with the air, know everything about the air but nothing about water. The 
same is truc about the angels who are responsible for other spheres. In contrast to 
them, man has been granted comprehensive knowledge. He may not know as much 
about these things as the angels in charge of a special sphere do but the 
comprehensiveness of knowledge that man has been granted has not been granted 
to the angels. 


44. This demonstration was the answer to the first doubt of the angels. 
Thus, Allah, so to say, informed them: “I am not giving Adam only authority but 
also knowledge. The chaos that you apprehended from his appointment is only one 
aspect of the matter. [t has its good aspect also, which is more weighty and 
valuable than tbe evil aspect, and a wise man does not give up a greater good 
because of a lesser evil." 


45. This was symbolic of the submission and subjugation to Man of all the 
angels appointed to manage the Earth and that part of thc Universe which is 
connected with it in any way. As Man was being appointed vicegerent in this part 
by Allah's command, it was ordained that all the angels, who worked in it must, as 
far and as long as Allah willed, cooperate with him in their respective spheres 
whether he wanted to use the powers given to him rightly or wrongly. This 
implied: "You must help him in whatever he wants to do, irrespective of whether 
it is right or wrong. If he wants to commit theft or offer the Prayer, or intends to 
do another good or evil, you must cooperate with him in both cases as long as We 
allow him to act according to his will and choice." This may be illustrated by the 
example of a government officer. He is obeyed within his jurisdiction by every 
official but no sooner is he deposed by the government than those very officials, 
who carried out his orders promptly cease to obey him. They even handcuff him 
and take him to prison. if the government so orders. The command given to the 
angels to bow down before Adam was in the same nature. Possibly the word 
sajdah (bowing down) here is symbolic of only submission, but this also is possible 
that the angels were ordered to perform some such act actually to signify their 
subordination, and this seems 10 be more correct. 


46. Iblis. dejected and desperate. As a term it is the name of the Jinn who 
disobeyed Allah and refused to bow down to Adam as a symbol of subordination to 
him and his offspring and asked Allah to grant him the opportunity of tempting 
mankind up to the Last Day. He is also called “vs/Shaitan™ (Satan). He is not 
merely an abstract power of evil but is a being with his own personality like that of 
man. He was not an angel as is commonly understood but was one of the jinn who 
form a distinct species of their own separate from the angels. (Refer to Al-Kahf. 
XVII: 50). 
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Sufis. And what we have referred to as the intellect in the terminology of the Sufis is 
the rational faculty that belongs to the speaking soul according to the philosophers. 
"Thar is why che Sufis say thar the intellect is the polished part of the heart illumined by 
the light of the spirit, while the heart is the speaking soul. Remember chis lest [your] 
understanding become confused by the different terms [used]. 

[2:30] And when your Lord said to the angels: idb (when’) refers to an endless duration 
that is from pre-eternity to sempiternity; the ‘saying’ is the casting of the meaning of 
the connectedness of God's will to che existenciatson of Adam onto the holy essences of 
the realm of divine power, namely the angels brought near and the disengaged spirits 
and those [spirits] of the angelic realm consticucing the heavenly souls. For everything 
that occurs in the world of engendered things has a form before becoming engendered 
in the world of the spirit which is che work! of the pre-decree, followed by the world of 
the heart which is the heart of the world known as the Preserved Tablet, followed by 
the work! of the soul, numely, che soul of the world that i the Tablet of ‘effacernent 
and fixing’ [cf Q, 13:39] expressed as che heaven of this world (sam2' al-dumyd) in the 
revelation, as God says: And there is mot a thing but shar the stores thereof are with Us, and 
We do not send it doun exces in a known measure [Q, 15:21]. That then is His saying to 
the angels: "f am appointing on earth a vicegerent’: consider in yourself your state, for all 
that manifests itself upon your limbs, which constitute your engendered workd and the 
world of your witnessing, in the way of words and deeds exists within your spirit which 
is hidden beyond your unseen and in che unseen of your unseen then in your soul which 
is the chasest unseen to you and your heaven of chis world before it becomes manifest 
upon your limbs; ‘to appoint’ is more general chan origination and engendermenc. He 
did not say 'I am creating’ because man is a composite of boch worlds. A viceregent thar 
will asume My character traits and My descriptions and execute My command and rule 
My crearures and manage their affair, keeping their laws in check, sammoning them to 
obedience of Me. The disapproval of the angels when they said: ‘Whar, wil You 
appoint therein one who will do corruption therein and sbed blood, and their intimation 
of the priority chat they enjoy by saying: while we glorify You with praise and sanctify 
You?', is their being veiled fram che manifestation of the inner meaning of divinicy and 
the lordly descriptions in him [sc. Adam], which are among the specific qualities of the 
social condition and the composition that subsumes boch worlds and restricts what is in 
both engendered things, and it is their knowledge of the fact that there will ensuc 
bestial acts, such as the working of corruption in the carth, and [acts of] predation 
expressed in the “shedding of blood’, boch of which are specific qualities of the power of 
passion and anger whose existence is necessary given the attachment of the spirit to the 
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body; and [their knowledge] that the purity of their essences and the sanctity of their 
souls [makes them] above such [acts]. For every class of the boly angels has an insight 
into what [class] is below them and into their souls, but no insight into whar [class] is 
above them. They are aware that since the upper luminous spirit is attached to the 
lower dark body there musz be an intermediary that corresponds to the spirit on the one 
hand and to the body on the other, and that is the soul, the refuge for all evil and the 
source of all corruption; bur they are not aware of the facr char the all- 
compechensiveness of humankind attracts the divine light, itself a mystery. [He said,] 
"Assureidly, I know what you know not”, The difference becween glorification (abih) and 
sanctification (taqdis) is that to glorify is to exalt [God] above the association of partner 
and incapacity and deficiency, while co sanctify is co exalt [God] above any attachment 
to locus or submission to recepeivity or the blemishes of passibiliry as well as 
multiplxity of His Essence and accributes, or dhar any of His perfections should be 
[merely] potential [as opposed to actual). "Thus sanctification is more specific [than 
glorification], for every thing that is surxtified is [necessarily] glorified, but not every 
disengaged spirits by thcir very disengagement [from substrata] and their not being 
veiled from the light of their Lord and their overpowering of chase below them by their 
effision of light upon them and their effect upon others and because all of their 
perfections are actual, they are the sanctifiers. The other heavenly and earthly angels are 
slorifiers on account of the simplicity of their essences and the specific qualities of their 
acts and their perfections. 

[2:31] And He taught Adam the names, all of them, that is, He cast upon his heart the 
specific qualities of things, [the qualities] by which they, their benefits and their 
harnfulness, can be known. Then He presented them, that is, He peesented those sumed 
things, £o the angels, through their witnessing of the human smxrure and their 
accompaniment of Adam in the revelation. The meaning of His words: and He said, 
"Now tell Me the names of these if you speak truly’, [is] His will thar they be revitalised 
by some of the objects of man’s knowledge, as required by the human composition and 
the conveying of the objects of his senses and his diverse knowledge, temporally 
originated in him through the specificity of [his] composition and his social condition, 
to their essences after not having been [there], since their knowledge ensues from his 
knowledge and that is the sense in which they are dumbfounded [by God] and the 
coanection between that and His will is reflected in the command given to Adam to 
‘tell’, since all of the human faculties and the angels char are in His presence are 
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indicates that it means “it would fall in the knowledge, power and 
authority of Allah. He is on ITis Throne as He described in His 
Book." It is a gharib hadith. Al-Hasan did not hear directly from Abū 
Hurayrah. 

There are many reports about there being seven carths. We have 
mentioned cnough that about that. 
He has knowledge of all things. 

He has knowledge of all He created. Since He created things, He 
must know them. He says: ‘Does He who created not then know?’ (67:14). 
He knows all known things with timeless pre-cternal knowledge 
which He alone possesses. He has described Himself with knowledge 
in various dyahs, 
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30 When your Lord said to the angels, '| am putting a 
caliph on the earth,” they said, Why put on it one who 
will cause corruption on it and shed blood when we 
glorify You with praise and proclaim Your purity?' He 
said, `I know what you do not know.” 
When your Lord said to the angels, 

Tt is possible that there is an clided word here in which case the 
meaning would be, “Remember when ...' Tt is also said that it goes 
back to His words: ‘Worship your Lord who created you’ (2:21), in which 
case the meaning would be: “When the One who created you said to 
the angels.’ 

The fact that Allah addressed the angels indicates that they existed 
and understood, He addressed them not to consult them or to ask 
for their opinion but simply to inform them. This is the case with 
Allahs commands and prohibitions, The ‘Lord’ is the Master, 
Controller, the One Who puts right and compels. The singular of 
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‘angels’ (mala "ikah) is malak. 
1 am putting a caliph on the earth,” 

‘Putting’ in this context means ‘creating’ as at-Tabari said. The 
‘earth’ means Makkah. The Prophet @ said, "The earth was 
smoothed out from Makkah,’ which is why it is called ‘the Mother of 
Cities’. Alalifah (caliph) has the form of an active participle, meaning 
‘the one who replaced the angels before him on the earth’, or other 
than the angels, according to what has been reported. It is also 
possible that it is in the passive mode, in which case it means 
someone who is sent as a representative. 

According to Ibn ‘Abbas, Ibn Mas'üd and all the people of 
interpretation, the caliph is Adam ®&. He was the caliph of Allah in 
carrying out His commands and prohibitions because he was the 
first Messenger to the earth as we find in the hadith of Aba Dharr. 
He said, ‘I asked, “Messenger of Allah, was he a Prophet and a 
Messenger?” "Yes," he answered.” If it were to be asked to whom 
was he a Messenger when there was no one on earth, the answer is 
that he was a Messenger to his children. He had forty children over 
twenty pregnancies, each pregnancy having a male and a female. 
They reproduced until they became numerous as Allah says: ‘He 
created you from a single self and created its mate from it and then disseminated 
many men and women from the two of them.’ (4:1) He revealed to them the 
prohibition of carrion, blood and pork. He lived for 930 years 
according to the Torah. Wahb ibn Munabbih related that he lived 
for a thousand years. Allah knows best. 

This yah is sound evidence for having a leader and a caliph who is 
obcyed so that he will be a focus for the cohesion of socicty and the 
rulings of the caliphate will carried out. None of the Imams of the 
Community disagree about the obligatory nature of having such a 
leader, except for what is related from al-Asamm (lit. the Deaf), who 
lived up to the meaning of his name and was indeed deaf to the 
Shari‘ah, and those who take his position who say that the caliphate 


148 


12 


Exploring Qur’anic Themes: The Creation of Adam, Sura al-Baqarah 2:30-33 


is merely permitted rather than mandatory if the Community 
undertakes all their obligations on their own without the need for a 
ruler to enforce them. Our evidence is found in the words of Allah 
Almighty: ‘J am putting a caliph on the earth’ as well as other ayaks 
(38:26, 24:55) 

The Companions agreed to make Abū Bakr caliph after the 
disagreement about the selection which took place between the 
Muhājirūn and the Ansar in the veranda of the Bani Sa‘idah, The 
Ansar said, “We will have a leader and you will have a leader.” Abū 
Bakr, “Umar and the Muhajirün dissuaded them from that, telling 
them, "The Arabs will only take their din from this tribe of Quraysh, 
and so the Ansar retracted and obeyed Quraysh. If it had been a 
definite obligation that the ruler had to be from Quraysh, there 
would have been no point in the argument and debate which took 
place. It would have been said, "The obligation for appointing the 
leader does not have to be from Quraysh or anyone else, so why are 
you arguing with us by a pointless issue that is not mandatory? 
When Abū Bakr died, he delegated the office of caliph to ‘Umar and 
no one claimed that it was not mandatory. That indicates that it is 
mandatory and that it is one of the pillars of the din which support 
the Muslims. Praise be to Allah, the Lord of the worlds. 

The Rafidite Shi'ites say that the appointment of a leader should 
be based on logic. Obedience then follows what is logically decided. 
Recognition of the leader is achieved by obedience rather than logic. 
This is false because logic does not make something mandatory or 
forbidden, or ugly or good. It is confirmed that it is mandatory by 
the Sharr'ah, not by logic. This is clear. 

If one were to accept that the means to the mandatory nature of 
leadership (tmámah) is obedience, then tell us whether obedience is 
obliged by designation (nass) about the leader (imam) from the 
Messenger @, or from the choice of the people who make binding 
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decisions of community, or by the existence of all the qualities of the 
imams in him so that when he calls on them to obcy, that is 
sufficient? 

The answer is that pcople disagree about this topic. The 
Imamiyyah and others believe that the means by which the imam is 
known is by designation from the Messenger @ and that choice has 
no part in it. We believe that investigation is the path to 
acknowledging the ruler, along with the consensus of the people of 
gtihàd who reach that conclusion. Those who say that the only way 
to it is by designation base that on their fundamental position that 
analogy, opinion and jjtihàd arc false and nothing at all is known by 
those means. They say that analogy is invalid, root and branch. 
Then they fall into three different groups. One group claim that the 
designation of appointment was to Abū Bakr, onc group say 
al-‘Abbas, and onc group that it was ‘Afi ibn Abi Talib. 

The proof of the absence and non-existence of a text of designation 
naming a specific imam is that, if the Prophet @ had imposed on his 
community obedience to a particular imam so that it would not be 
possible to turn away from him to somconc clse, that would have 
been known since it is impossible to obligate the entire community 
to obcy Allah in something which is unspecified and when there is 
no way to know that obligation. Since knowledge of who he is is 
mandatory, then that knowledge must come by way of multiple 
transmission which necessarily demands that it be known or 
deduced, or that it come from single reports. Tt is not possible for 
that to have the same authority as multiple transmission which 
demands a priori knowledge or by evidence, since if that had been 
the case, every responsible person would find in himself knowledge 
entailing obedience to that specific person and that would be part of 
the din of Allah which is obliged for him, just as every responsible 
person knows from the din of Allah what is obliged for him regarding 
the five prayers, fasting Ramadan, hajj and the like. No one knows 
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that from himself necessarily, so this claim is false. 

Tt is false that it is known by single reports since it is impossible for 
definitive knowledge to occur by that means. Furthermore, had it 
been mandatory to go to the transmission of the designation of an 
imam by any manner, it would be obliged to confirm the leadership 
of Abū Bakr and al-‘Abbas because cach of them had people who 
transmitted a designation by text explicitly stating his imamate. 
Then since it is false for the three to be confirmed by designation at 
the same time, as we will explain, the same is true of one of them, 
since one of the three must be more entitled than the other, When 
confirmation of the designation is false because of the absence of a 
path connected to it, then choice and ijthad are confirmed, 

If someone claims the existence of multiple transmission and 
necessary knowledge of the designation, then they must be 
confronted immediately by the demolishment of their claim through 
the designation of Abü Bakr and the numerous reports about that 
which, as a whole, take the place of a text. Then there will be no 
doubt about the determination of those other than the Imamiyyah 
in denying the designation. They are huge in number. Necessary 
knowledge does not agree on denying it by less than à tenth of those 
who oppose the Imamiyyah. If the refutation of what is necessary 
had been permitted in that way, it would be permitted for a group to 
deny Baghdad, furthest China and other things. 

Refutation will be given of hadith which the Imamiyyah use as 
evidence for the designation of ‘Ali and their position that any of the 
community who reject that designation are apostates and oppose the 
command of the Messenger @& out of obstinacy. One of them is his 
words &, "Those of whom I am the master (mawia), ‘All is his master. 
O Allah, befriend whomever befriends him and oppose whomever 
opposes him,” They said, *Linguistically mawla means more entitled, 
and so when he said, “‘Ali is his master" with the fa" of consequence, 
it is known that what is meant by "mala? is that he is more entitled 
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and so it is clear that what is meant by that is the imamate and that 
it demands obedience.’ There are also his words to ‘Ali, “In relation 
to me, you arc as Hārūn was to Misa, but there will be no Prophet 
after me.’ They said that the position of Haran is known, and he 
shared with him in being a Prophet, and ‘Ali was not that. He was 
his brother, but ‘Ali was not that. He was a khalifah and so it is 
known that what is meant by that is the caliphate. There are other 
things that they cited as evidence as will be mentioned, Allah willing, 

The first answer to the hadith is that it is not transmitted by 
multiple sources and there is disagreement about its validity. Tt was 
attacked by Abū Dawid as-Sijistani and Abū Hatim ar-Razi. They 
deduced that it was false because the Prophet & said, "Muzaynah, 
Juhaynah, Ghifar and Aslam are my mawlas rather than others and 
they have no mala other than Allah and His Messenger.’ They said, 
‘Tf the first report had been as he said, then one of the two reports 
must be false.” 

Secondly, even if this report is sound and related from someone 
trustworthy to someone trustworthy, there is nothing in it that 
indicates his imamate, Rather it indicates his excellence, That is 
because mawla means walt and so the meaning of the report is: ‘If T 
am the walt of someone, ‘Ali is his walt.” Allah says: ‘Allah is his 
Mawla’ (66:4) and mawla means Protector (welt), What is meant in 
the report is to inform people that ‘Ali was the same both inwardly 
and outwardly. That is an immense virtue of ‘Al. 

This report came for a reason, which was that Usamah and ‘Ali 
had a quarrel. ‘Afi said to Usamah, “You are my mawild.’ He retorted, 
‘Tam not your mawla! T am the mawla of the Messenger of Allah 3" 
The Prophet & was informed about that and said, ‘If T am the 
mawila of someone, ‘Ali is his mawla.’ 

Another point is found in the Story of the Lic. ‘Mi said to the 
Prophet @ about ‘A'ishah, “There are many women besides her.’ 
That was hard on her and the hypocrites found an opening and 
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attacked him and said that they were free of him. Then the Prophet 
& said this to refute what they said and denied their offering to be 
free of him and attack him. That is why it is related that a group of 
the Companions said, “We did not recognise the hypocrites in the 
time of the Messenger of Allah @ except by their hatred for ‘Ali.’ 

As for the second hadith, there is no disagreement that when he 
referred to the position of Harün in respect of Masa, the Prophet & 
did not mean the caliphate after him. There is no disagreement that 
Haran died before Misa % as will be made clear in Surat al-Ma‘idah, 
He was not the khalifah after him: the khalifah after him was Yüsha' 
ibn Nün. If he had meant the caliphate by what he said, he would 
have said, ‘In relation to me, you are as Yüsha' ibn Nin was to 
Masa.’ Since he did not say that, it indicates that it was not what he 
meant. He meant: ‘I have put you in charge of my people during my 
lifetime and in my absence from my people.” Haran was the khalifah 
of Masa over his people when he went to speak to his Lord. 

It is said that this hadith has a reason behind it, which was that 
when he went out on the Tabak expedition, he put ‘Ali in charge of 
his family and people in Madinah. So the hypocrites spread lies 
about him and said, ‘He left him behind because he hates him.’ ‘Ali 
went out and joined the Prophet @. He said, "The hypocrites have 
said this and said that" He answered him, "They lied. I appointed 
you as Masa appointed Haran.’ He added, ‘Are you not content to 
be in relation to me as Haran was to Masa?” 

If it were to be confirmed that he meant the caliphate, as they 
claim, then ‘Ali shared with others in this virtue because the Prophet 
$& appointed one of his Companions as khalifah in every expedition 
he made. They included: Ibn. Umm Maktüm, Muhammad ibn 
Maslamah and others, although this report centres on Sa‘d ibn Abi 
Waqqas and it is a single report. Abū Bakr and ‘Umar are 
mentioned in a way that is more appropriate that that. It is related 
that when the Prophet & appointed Mu'adh ibn Jabal to Yemen, he 
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was asked, “Why not send Abū Bakr and ‘Umar?’ He answered, T 
cannot do without them. Their position is relation to mc is that of 
hearing and sight to the head.’ He said, “They are my two wazirs 
among the people of the earth.” It is related that the Prophet @& said, 
‘Aba: Bakr and “Umar arc in the position that Haran was to Misa’ 
This report came on its own [without a cause], and that of ‘Ali came 
because of a cause, and so it means that Abii Bakr is more entitled to 
the imamate. Allah knows best. 

There is disagreement about the method by which somconc is 
made the imam. There are three ways. The first is by designation, 
and the disagreement about that has already been mentioned. That 
position was also taken by some Hanbalis, a group of the People of 
Hadith, al-Hasan al-Basri, Bakr, the son of the sister of ‘Abd al- 
Wahid and his people, and a group of Kharijites. That view is that 
the Prophet @ designated Abi Bakr by indication and Abū Bakr 
designated ‘Umar. Then someone may appoint someone specific by 
designation as Abū Bakr did, or a group as “Umar did, which is the 
second method. Then they choose which of them should be selected 
as the Companions did in appointing “Uthman ibn *Mfan. 

The third method is the consensus of the people who can appoint 
and dismiss. That is that when the leader of a group in onc of the 
citics of the Muslims dics and they have no leader and he did not 
appoint anyone, then the community of the people of that city, 
which is the base of the imam, undertake that themselves and agree 
about someone and are satisfied with him. All the Muslims before 
and after them in all regions must obey that leader when that leader 
is not known for impiety and corruption because it is an invitation 
which includes them to which they must respond. No one should 
absent himself from it since the establishment of two rulers entails 
division and corruption of unity. The Messenger of Allah @ said, “If 
the heart of a believer possesses three qualities, it will not be filled 
with rancour: sincere action for Allah, holding to the community 
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and giving good counsel to those in powcr.” 

If onc of the people who can appoint and dismiss docs that, it is 
confirmed and his action binds others, although some people 
disagree and say that that it can only be donc by a group of the 
people who can appoint and dismiss. Our evidence is that ‘Umar $ 
gave allegiance to Abū Bakr and nonc of the Companions objected 
to him doing that. It is also because it is a contract and it does not 
require a number to contract it as is the case with other contracts. 
Imam Abu-l-Ma‘ali said, ‘Ifa contract for leadership is made by onc 
contract, it is binding, and it is not permitted to dismiss him without 
a reason or change of affairs. This is agreed upon.” 

If someone who possesses the qualifications for leadership scizes 
the imamah and takes it by force and conquest, it is said that that is 
a fourth method. Sahl ibn ‘Abdullah at-Tustari was asked, “What is 
obliged for us in the case of a ruler who conquers our land? He 
answered, “To respond to him and give him what he demands of you 
of his right, not to object to his actions nor flee from him. When he 
entrusts you with a secret concerning the din, do not disseminate it.’ 
Tbn Khuwayzimandad said, ‘If someone suited for command seizes 
it without consultation or choice and people give him allegiance, 
then allegiance to him is complete. Allah knows best." 

There is disagreement about having witnesses to the contract of 
leadership. Some of our people said that it does not require witnesses 
because testimony is only established by definitive hearing, Here 
there is no definitive hearing to confirm the witnessing. Some of 
them said that it requires witnesses. Those who say that argue that if 
there were no witnessing to it, that would lead to every claimant 
claiming that he had a secret contract and that would lead to 
bloodshed and civil war. Therefore it is obliged that witnessing be 
taken into account. Two witnesses are enough for it. Al-Jubba’l is an 
exception to that. He said that one considers four witnesses, the 
contractor and the one contracted because ‘Umar made the Council 
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consist of six, and so that is what is indicated. Our evidence is that 
there is no disagreement between us and him that the testimony of 
two is considered. There is disagreement about a larger number. No 
evidence indicates it and so it should not be considered. 

There arc cleven preconditions which a ruler (imam) must meet. 
He should be from Quraysh since the Prophet @ said, “The rulers 
are from Quraysh.' There is disagreement about this. He should be 
someone who is able to be one of the gadis of the Muslims and 
capable of jtihad so that he docs not need to consult others for a 
legal decision about things that happen. This is agreed upon. The 
third is that he should possess experience, sound judgment regarding 
war, management of armics, protecting fronticrs, guarding territory, 
deterring the community, enforcing retribution on those who do 
wrong and recompensing those who are wronged. He should be 
somconc who is not preventing by sofiness from carrying out the 
hudüd, not alarmed by execution or amputation. The proof for all of 
this is the consensus of the Companions because there was no 
disagreement between them that all of that was agreed upon. That is 
also necessary because the ruler is the one who undertakes judgment 
and legal decisions and he must settle disputes and judge. He must 
also investigate the affairs of his representatives and judges. That can 
only be fulfilled by someone who knows all of that and carries it out. 
Allah knows best. 

He must be a free man and Muslim. He must be male and have 
sound limbs. There is a consensus that a woman cannot be the 
imam although there is disagreement about her acting as gàdi 
concerning matters in which her testimony is permitted. He must be 
adult and intelligent. There is no disagreement about that. He must 
be of good character. There is no disagreement among the 
Community that it is not permitted to give the leadership to a 
deviant. He should be the best of them in knowledge since the 
Prophet & said, “Your imams are your intercessors, so look to those 
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undertaking these things. If it were to be permitted for him to be 
deviant, that would lead to the invalidation of what he undertakes. 

Others say that he may only deposed on account of unbclicf, 
abandoning establishing the prayer, or abandoning calling to it or 
something else in the Shariah, since “Ubadah said that the Prophet 
& said, ‘Do not contend for authority with its people unless you sce 
open unbelief for which you have a proof from Allah." There is also 
the hadith of ‘Awf ibn Malik: *...not as long as they establish the 
prayer among you.’ Muslim transmitted both. Umm Salamah 
reported that the Prophet @ said, “Rulers will be appointed over 
you. Some you approve of and some you disapprove of. Anyone who 
hates that is innocent. Anyone who disapproves is safe. But those 
who arc content and follow [are destroyed].’ They said, ‘Messenger 
of Allah, should we not fight them?’ ‘No,’ he answered, ‘not as long 
as they pray.’ It means those who hated and disapproved in their 
hearts. Muslim also transmitted it. 

If a leader finds in himself an impediment which would impair his 
leadership, he should retire. If he docs not find any impediment, is 
he permitted to dismiss himself and appoint somconc clsc? People 
disagree about that. Some pcople say that he may not do that, and if 
he does it, then he is not deposed. Some say that he may do that. 
The evidence that when a ruler dismisses himself he can retire is 
found in what Abū Bakr as-Siddiq said when he said, “Dismiss mc! 
Dismiss me!’ The Companions replied, “We will not dismiss you or 
let you be dismissed. The Messenger of Allah @ advanced you 
among us, so who would be better than you? The Messenger of 
Allah @ was pleased with you, so should we not be pleased with 
you?’ If he could not do that then the Companions would not have 
objected to it and told him that he could not say or do that. When 
the Companions affirmed in that, it is known that he could do that. 

When leadership is given by the agreement of the people of 
influence or by one of them as was already mentioned, then all 
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whom you ask to intercede.’ Taliit (Saul) is described in Revelation: 
‘Allah has chosen him over you and increased him greatly in knowledge and 
physical strength.’ (2:247) He began with knowledge and then 
mentioned what indicated his strength and sound limbs. It is not a 
precondition that he be protected from slips and errors or that he 
should know the Unseen. He docs not have to be the most 
discriminating or most courageous of people nor must he come from 
the Bana Hashim or any other clan of Quraysh. There is consensus 
on the validity of the leadership of Abū Bakr, “Umar and ‘Uthman, 
and they were not from the Bana Hashim. 

Tt is permitted to appoint a less excellent candidate when there is 
someone better if there is fear of civil unrest and that the affairs of 
the community will not be in order. That is when the ruler is 
appointed to repel enemies, protect territory, block gaps, deliver 
rights, establish the Audäd, and collect revenue for the Treasury and 
distribute it to its people. If it is feared that appointing the better 
person will result in bloodshed and unrest and that things will be 
disordered because of the appointment of that leader, that is a clear 
excuse for turning away from the better man for the lesser one. That 
is also indicated by the knowledge shown by ‘Umar and the rest of 
the Community at the time of the Shara. The six of them included 
those who were better and those who were less qualified. It was 
permitted to give the leadership to any of them when the best 
interest lay in that choice. ‘They agreed on that and none of them 
objected to it. Allah knows best. 

When a ruler is appointed and then becomes deviant after having 
taken his position, most say that his leadership is voided and, in the 
case of well known apparent deviance, that he should be deposed, 
because it is confirmed that the ruler is responsible for establishing 
the Audiid, fulfilling rights, preserving the property of orphans and 
mad people, and looking into their affairs in the areas we have 
already mentioned. Deviance in him would prevent him from 
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people arc obliged to give thcir allegiance to hear and obcy and to 
establish the Book of Allah and the Sunnah of His Messenger È. If 
someone refuses to give allegiance with a valid excuse, he is excused, 
but if someone refuses without an excuse, he is compelled to accept 
so that there will be no division among the Muslims. If allegiance is 
given to two caliphs, then the true caliph is the first one and the 
other is killed. In respect of killing him, there is disagreement about 
whether it is actual execution or metaphorical and so that his 
dismissal is tantamount to his killing and death. The first is clearer. 
The Messenger of Allah @ said, “When allegiance is given to two 
caliphs, kill the second of them.'Abü Sa'id al-Khudri related it and it 
is transmitted by Muslim. 

We find in the hadith of ‘Abdullah ibn ‘Umar who heard the 
Prophet @ say, “If someone gives allegiance to a ruler with the clasp 
of his hand and the fruit of his heart, he should obey to the best of 
his ability. If another comes to dispute with him, then strike the neck 
of the other.” Muslim also related that. ‘Arfajah has: ‘Strike him with 
a sword, whoever he is.” This is the strongest evidence forbidding 
there being two rulers. Another reason is because that can lead to 
hypocrisy, conflict, division, civil strife and removal of blessings. If, 
however, regions are far apart and separate, like Andalusia and 
Khorasan, then that is permitted as will be explained, Allah willing. 

If a Khanijite rebels against a ruler known for justice, then people 
are obliged to fight him. If the ruler is impious, and the Kharijite 
shows his justice, people should not hurry to help the Khàrijite until 
his business is clear with regard to his justice or the community 
agree to depose the first. That is because anyone who sccks that 
might make a show of rightcousness in himself until he is well 
established and then he reverts to his normal behaviour which is not 
what he was showing. 

As for there being two or three rulers at the same time in the same 
land, the consensus is that that is not permitted. Imam Abu-l-Ma‘ali 


159 


Prepared by Ali Abbas, ali.abbas.q(? gmail.com 


said, ‘Our people believe that it is forbidden to give rule to two 
individuals at the opposite ends of the world. Then they say that if 
leadership is given to two individuals, that is like marriage in which 
two guardians give a woman in marriage to two husbands without 
cither of them being aware of the contract of the other. That which T 
believe is that giving leadership to two people in onc region with 
narrow territory is not permitted, and there is consensus on that. 
When there is a great distance between the two rulers, then there is 
scope for that and it is not absolutely prohibited.’ 

Abii Ishaq said, ‘It is permitted when the two regions are far apart 
so that people’s rights and rulings will not be neglected.” The 
Karramites believe that it is permitted to have two rulers and do not 
give any detail and so they must allow that in the same land and 
believe that both Mu‘awiyah and ‘Ali were rulers. They said that if 
there are two in two lands or regions, each of them carries out what 
he is in charge of. That is because it is permitted for two Prophets to 
be sent at the same time and that does not lead to the invalidation of 
Prophethood. Therefore it is even more likely to apply to leadership 
and that does not lead to the invalidation of leadership. The answer 
to this is that it would be permitted had not the Sharrah forbidden it 
because the Prophet @ said, ‘Kill the second of them’ and because 
the Community agree on that. Mu'awiyah did not claim leadership 
for himself. He claimed to be governor of Syria because he was 
appointed by the prior ruler. This indicates the consensus of the 
Community in their Gime that there is only one leader. Neither of 
them said, ‘I am a ruler and opposite me is a ruler.’ That is even 
though it is not logically impossible. The consensus is stronger. 

They said, Why put on it one who will cause corruption on it and 
shed blood, 

We know definitely that the angels only know what they arc 
informed about and have no forcknowledge. That applics to all 
angels because Allah says in praise of them: “They do not precede Him in 
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speech’ (21:27). 

As to why they asked this question, it is said that it means that 
when they heard the word “khalifah”, they understood that the sons 
of Adam would cause corruption since the task of the caliph is to put 
things right. They, however, made the label of disobedience apply to 
all human beings. So to cheer their hearts, Allah madc it clear to 
them that some humans would cause corruption and some would 
not. That was confirmed when Allah taught Adam the names and 
unveiled knowledge to him, which had previously been hidden, It is 
also said that they asked the question because they had seen the 
corruption and bloodshed of the jinn who had inhabited the carth 
before the creation of Adam. So Allah sent Iblis against them with 
an army of angels and they killed them and drove them into the seas 
and to the tops of the mountains. That was when pride entered 
Iblis's heart. Their words, “Why put...?' is thus à simple question. ‘Is 
this caliph going to be like the jinn or not?"* 

Ibn Zayd and others said that Allah informed them that the 
caliph’s descendants would cause corruption and shed blood and so 
they asked this, either from astonishment that Allah was appoinung 
à species who would disobey him or because they considered both 
the appoinunent and the disobedience terrible. 
when we glorify You with praise 

Its meaning is “We disassociate You from any attribute which is not 
appropriate for You.’ By their glorification they disassociate Him 
from all defects through His exaltation. Talhah ibn ‘Ubaydullah 
said, ‘I asked the Messenger of Allah @ about the meaning of 
“Glory be to Allah”, and he answered, “It is disassociating Allah 
from every defect," It is derived from the verbal root sabh, which 
means swimming and travelling a long distance. 

Interpreters disagree about the interpretation of the glorification of 
the angels. Ibn Mas'üd and Ibn ‘Abbas said that it is their prayer, as 
in the words of Allah: ‘If it had not been that he was a man who glorified 
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Allah’ (37:143), meaning ‘onc of those who pray’. Tt is said that their 
glorification is raising their voices with dhikr, as al-Mufaddal says. 
Qatadah said that it is their saying of ‘subhdnallah’ as is usual 
linguistically. That is confirmed according to what is related by Abū 
Dharr from the Messenger of Allah @ who, when he was asked 
‘Which words are best?', replied, “Those which Allah chose for His 
angels and slaves: “Glory be to Allah with His praise." Muslim 
transmitted it. “Abd ar-Rahman ibn Qurt reported that the 
Messenger of Allah @ said during the Night Journey, ‘Glory be to 
the High, the Most High. Glory be to Him and exalted is He!’ Al- 
Bayhaqi mentioned it. 

and proclaim Your purity?" 

“We exalt You, praise You and purily Your Name from those things 
which are not appropriate for You which heretics have ascribed to 
You,’ as Mujahid, Aba Salih and others said. Ad-Dahhak and others 
said that it means: “We purify ourselves for You, seeking Your 
pleasure.” Some people said that Qatadah said it means ‘pray’ and 
that /agdis is prayer, but this is weak according to Ibn ‘Atiyyah. I say 
that it is a sound meaning. Prayer contains exaltation, proclamation 
of purity and glorification. ‘The Messenger of Allah @ used to say in 
his ruki* and prostration, “Glorious, Pure, Lord of the angels and the 
Ra’. A'ishah related it and Muslim transmitted it. It means 
purification as is seen elsewhere in the Qur'an. The prayer is 
purification from wrong actions. Someone who performs the prayer 
enters the prayer in the most perfect state because it is the best of 
actions. Allah knows best. 

He said, `I know what you do not know.” 

Scholars disagree about the meaning of the words ‘chat you do nol 
know’. Ibn ‘Abbas said, ‘Iblis was proud when He was honoured and 
made the treasurer of heaven. He believed that it was his prerogative 
and he despised the potential for disbelief and disobedience inherent 
in Adam. The angels said this, not knowing what Iblis had inside 
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him, which was different to what they had. Then Allah told them, “T 
know what you do not know,” meaning that He knew what Iblis 
really felt about Adam.’ Qatádah said that it refers to the Prophets, 
men of virtue and people of obedience who Allah would place on 
carth. It is also possible that the meaning is general and includes all 
of that. 
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31 He taught Adam the names of all things. Then He 
arrayed them before the angels and said, ‘Tell me the 
names of these if you are telling the truth.” 
He taught Adam the names of all things. 

"Teaching! here means ‘inspiring with the necessary knowledge’. It 
is possible that it took place by means of the angel Jibnl. Sufi 
scholars say, ‘He knew them when Allah taught him and 
remembered them when He made him do so but forgot the contract 
he had made because, in it, he relied on himself. Allah says: “We 
made a contract with Adam before, but he forgot. We did not find that he had a 
firm resolve.” (20:1157 Tbn ‘Atā’ said, ‘If those names had not been 
unveiled to Adam, he would not have been able to tell them to the 
angels.’ 

Adam's kunyah (familiar name) is Abu-l-Bashar, which means ‘the 
father of humanity’. Abi Muhammad is also used since Muhammad 
is the Seal of the Prophets, as as-Suhayli said. Tt is said that his 
kunyah was Abū Muhammad in the Garden and Abu-I-Bashar on the 
earth. 

There is disagreement about the derivation of the name Adam. It 
is said that it is derived from the crust (adam) and surface (adim) of the 
earth and he was called that because he was created from it. Tbn 
‘Abbas stated that. It is said that it is derived from admah, which is 
brownness. Ad-Dahhak claimed that it is duskiness. An-Nadr 
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2:30. When your Lord said to the angels: | am going to place on 
carth successive gencrations, they said: Will You place therein 
those who will make mischief therein and shed blood, whilst 
we glorify You with Your praises and proclaim Your holiness? 
He said: I know that which you do not know. 

2:31. And He taught Adam the names of all things; then He showed 
them to the angels. and said: Tell me the names of these if you 
are right. 

2:32. They said: Glory be to You, we do not know anything except 
what You havc taught us; verily You are the All-Knowing, Most 
Wise, 

2:33. He said: O Adam! Tell them the names of these [things]. When 
he had told them their names, [Allah] said: Did I not tell you 
that | know what is unseen in heaven and on earth, and | know 
what you disclose and what you conceal? 

2:34. And when We said to the angels: Prostrate before Adam, and 


they [all] prostrated except Iblecs; he refused and was arrogant; 
he was one of the disbelievers. 
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This is the beginning of the passage that speaks of the superiority 
of Adam (‘alayhi as-saldm ~ peace be upon him), the father of 
humankind. When Allah wanted to create him, He informed the angels 
of that and said that He was going to place him on the earth, to be 
followed by successive generations, 

The angels (peace be upon them) said: «Will You place therein 
those who will make mischief thercinp by committing sin gand shed 
blood?» This (shedding blood) is a specific matter that is mentioned 
after a general statement (making mischief), it is mentioned in order 
to highlight the seriousness of killing. This was based on what the 
angels thought, that the successive generations who were going to 
dwell on earth would do that, so they declared that the Creator was 
above creating such a being and that it was not befitting for Him to 
do so; they glorified Him and declared that they were persistent in 
worshipping Allah in a manner that was free of any mischief, as they 
said: (whilst we glorify You with Your praises} that is, we declare 
You to bc above all shortcomings. 
€ And proclaim Your holiness [megaddisu lok]p. It may be understood 
as meaning: and we proclaim You alone to be holy. The phrasc 
*nuqaddisu lak' may also be understood as meaning: we purify 
ourselves for Your sake; that is, we purify ourselves by acquiring 
good characteristics, such as loving, fearing and glorifying Allah, 
and by ridding ourselves of bad characteristics, 

Allah (4€) said to the angels: €] know conceming these successive 
generations ¢that which you do not know. because you are speaking 
on the basis of speculation, whereas | know what is apparent and what 
is hidden, and I know that the good thet will result from the creation 
of these successive generations is many times greater than any evil 
that may result from it. If there was nothing more involved in that 
but that Allah (44) wanted to choose from among them the prophets, 
the siddeeqeen, the martyrs and the righteous; and so that His signs 
might become manifest to His creation; and so that many acts of 
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worship might be done that would not be done without the creation of 
these successive generations, such as jihad and so on; and so that the 
hidden potentials of the sons of Adam, both good and evil, might be 
demonstrated by means of testing them; and so that His enemies might 
be distinguished from His close friends, and His supporters from His 
opponents; and so that the hidden evil in the heart of Iblees, that was 
the main part of his character, might be made manifest — these are all 
great reasons, some of which, let alone all of them, would have been 
sufficient reason for that. 

Because the statement of the angels was indicative of their feelings 
of superiority towards the successive generations that Allah was 
going to place on earth, Allah (4) wanted to explain to them the 
superiority of Adam so that they might acknowledge his status and 
sce the perfection of Allah's wisdom and knowledge. So «He taught 
Adam the names of all things, and what these names applied to; in 
other words, He taught them words and meanings, to the extent that 
He taught them what to call large and small items. 

«then He showed them} that is, the things that were named gto 
the angels), as a test for them: would they know what these things 
were or not? 

«and said: Tell me the names of these if you are rightp, as you 
claim to be superior to these successive generations. 

«They said: Glory be to You that is, it is not appropriate on our 
part to raise any objection to You or to go against Your command. 
«we do not know anything} whatsoever 
except what You have taught usp by Your grace and kindness. 
verily You are the All-Knowing, Most Wise; You encompass all 
things with Your knowledge, so nothing is hidden from You, even so 
much as a small ant or anything greater than that, on earth or in heaven. 

The Most Wise is the One to Whom belongs perfect wisdom from 
which no creature is excluded; nothing of what He commands is 
beyond His wisdom. He has not created anything except for a reason 
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and Hc has not commanded anything except for a reason. Wisdom 
means putting things in the appropriate place. So the angels recognised 
the wisdom and knowledge of Allah and acknowledged thcir own 
inability to know the slightest thing. They also acknowledged Allah's 
grace towards them and His teaching them that which they did not 
know, 

Then Allah said: €O Adam! Tell them the names of these [things] 
that is, the names of the things that Allah had shown to the angels but 
they were unable to name them. 

«When he had told them their namcsb, it became clear to the 
angels that Adam was superior to them, and they clearly saw the 
wisdom and knowledge of the Creator in creating these successive 
generations. 

«| Allah] said: Did I not tell you that I know what is unseen in 
heaven and on earth. This refers to what ts hidden from us, so we do 
not sec it. If He knows what is hidden or unseen, it is more appropriate 
that He knows what is visible. 

gand I know what you disclose} that is, show openly dand what 
you conccalp. 

Then Allah (4c) commanded them to prostrate to Adam, as a sign 
of honour and respect to him and as an act of obedience and worship 
to Allah (4&). So they obeycd the command of Allah and they all 
hastened to prostrate, ¢except Iblees; he refused to prostrate. He 
was t00 arrogant to obey the command of Allah and he looked down 
on Adam and said: 
€... Should | prostrate before one whom You have created from clay?» 
fal-Isrá' 17: 61) 

This refusal and arrogance on his part stemmed from the disbelief 
that was a fundamental component of his character. At that point his 
enmity towards Allah and towards Adam, as well as his disbelief and 
arrogance, became clear. 
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We Icar several things from these verses, which confirm that Allah 
(4&) spoke and that He still speaks; He says whatever He wills and 
He speaks as He wills; and He is All-Knowing, Most Wise. We also 
learn that if thc wisdom behind some of the things that Allah creates 
and some of the things that He commands is hidden to us, what we 
must do is surrender to Him, assume that it is our reasoning that is 
flawed, and affirm the wisdom of Allah, In these verses, we also see 
how Allah cared about the angels and showed kindness to them by 
teaching them that which they did not know and pointing out to them 
that of which they were not aware. 

These verses also teach us the virtue of knowledge, from several 
angles, For example, Allah highlighted His knowlcdgc and wisdom to 
His angels, and Hc highlighted to them the superiority of Adam, which 
was based on his knowledge: knowledge is the best characteristic that 
a person may have; and Allah commanded the angels to prostrate 
to Adam as an honour to him, when his superiority in knowledge 
became clear to them. 


From this passage we also learn that it is important to test others 
(by asking them questions first, before giving the answers, instead of 
giving away information frecly); if they are unable to answer when 
tested, then the one who is superior in terms of knowledge should 
tell them. This is more effective in proving the point. 

We also learn from the contrast between the fathers of humanity 
and of the jinn; the superiority of Adam; the way in which Allah 
honoured him; the cnmity of Iblecs towards him; and other lessons. 
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Man in Charge of the Earth 


Your Lord ssid s she sul T om 
appointing s sezegerent on earth." They 
sais, Will You appotut on & someone xo 
wheress we ekore Your proies ond 
extl Your bokmezs?’ He ssid, T corel 
uces thet of which you bewe no 
Anci 30) 


And He tsugi Adem the nomer of all 

teg: amd then turned to she engels ond 
said, Tell Me she names of these things, df 
what you soy i mae.” (31) 


They seid, Limits: ere You in Your 
gn! We on Ams ser You bewe 
Sespht ss. Indeed, You clone ore AN- 
Knozeng, Wise.’ (32) 


He seid, Asam! Tell them their names.” 
Wien be bod fid shem sil their names, 
He ssid, Hose I mot said Pe you thet I 
Anew the secrets of whet iz in the besvens 
end the corth, and I know cl ther you 
reveal end conceal?” (33) 


When We seid s she engel, Proser 
eurzele: before Adem’, they did 20 excep? 
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ond wer thus om unbekeser. (34) 


And We seid m Adsm, Drell you with 
jour pouse im Parsdue end est freely 
whateser you wish of Ur fruit, but do no? 
come nesr ther ome sree, lest you would be 
arengócerz.' (35) 


Bs? Satsn lured them suey from i 
Persou] and thus coused shem m be 
ousted from shere they bed been. We ssis, 
‘Get you down. You shall be enemies m 
ome another. Om corth you shell bove ox 
chode aud sustensnce, for a while." (36) 


Therespon Adem received from bis Lora 
cerssin words, end He cepi bu 
emend fred on 


accepts repentance, the Merl (3 


We said, You shell all descend from i 
[Parsdue]. Guidence shell reach you from 
(38) 


shell siise ' (39) 


Overview 


Stories and narratives are a familiar part of the Qur'an recurring with varying 
emphasis and detail. The context within which a narrative or story is given normally 
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dictates the main line and content of the story, as well az the style and form in which 
it is presented. All these factors are chosen to blend in with the spiritual and 
intellectual background of the text, az well az its artistic aspects. In this way, a story 
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effect. 

Some people are of the view that there is much repetition in the Qur'an as some 
stories are related in more than one sürzk. But on deeper reflection, one finds that not 
a single story or episode is ever related twice in exactly the same way. There are 
obvious variations of detail style and format. Every time a story is told, it has 
something new to say. The criticism of repetitiveness does not stand. 

Some have gone zo far as to suggest that there is a certain amount of invention or 
manipulation of detail and events, with a tendency to artistic licenze that dees not 
adhere to historical facts. But anyone studying the Qur'an objectively, with an honest 
and open mind will see clearly that the circumstances in which a story is related 
determine the aspects and amount of detail given in each specific instance. These also 
usually dictate the style and the way in which it iz presented. 

The Qur'an is a book with a message. It lays down a constitution and provides an 
outline for a complete way of life. Its purpose is not to relate a story or to give an 
account of historical events for pure intellectual enjoyment. The extent of narrative 
detail chosen is determined by the message and the context in which it is used while 
seeking also to attain and preserve beauty of style and power of expression. without 
exaggeration or false embellishment The Quranic style relies purely on faithful 
representation of the facts with characteristic power and beauty. 

Historical accounts of earlier Prophets, as related in the Qur'an portray the long 
procession of the faithful through the ages, and the reaction of mankind to God's 
messages, generation after generation. They also give us a glimpze of faith in God as 
experienced and interpreted by that select group of human beings, the messengers, 
whom God has chosen for the great honour of conveying His message to mankind. 
For believers, reading these rich and vivid accounts can be heartwarming and 
reassuring, reaffirming the essence and value of faith and its profound role in human 
Efe. They also help define the believer's outlook on life, as established by the belief in 
God and distinguish it from other man-made concepts. It is for these reasons that 
such historical narratives form a significant part of the Quranic text. 

Against this background, we now look at the story of Adam. or that part of it that 
is related in this sūrak. 

The overall context, we may recall is a review of human life in general and of the 
phenomenon of existence az a whole. It talks about planet earth emphasizing the 
grace of God, who created everything on it for man’s benefit. It then moves on to tell 
us about Adam's arrival on earth and his appointment as master over it in full 
charge of its affairs, subject to certain conditions. It mentions that God has provided 
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descendants to fulfil their mission This also serves as an interlude to the account that 
will follow, relating the assignment of the Israelites to take charge of God's message 
by the followers of Islam, the loyal and true keepers of God's covenant 

Thus we find that the account of Adam fits in very well with the whole drift of the 
sūrah and forms a perfect link between the sections that precede and follow it, as we 
shall now see in more detail 


Establishing Man's Authority 

The opening scene is an awesome one. We are in the prezence of God Almighty 
and the Supreme Society of the angels: “Your Lord said to the angels, ‘I am appointing a 
vicegerent on earth.” They said ‘Will You appoint on it someone who would spread 
corruption and shed blood, whereas we celebrats Your praises and extol Your holiness?" He 
said, “I surely know that of which you have no knowledge.” (Verse 30) 

God, in His infinite wisdom, decided to hand over the earth's affairs and destiny 
to man and give him a free hand to use, develop and transform all its energies and 
resources for the fulfilment of God's will and purpose in creation, and to carry out 
the pre-eminent mission with which he was charged. 

It may be assumed, then that man has been given the capability to take on that 
responsibility, and the necessary latent skills and energies to fulfil God's purpose on 
earth 

It may, therefore, be concluded that a perfect harmony exists between thoze laws 
that govern the earth and the universe, and those governing man’s powers and 
abilities. The aim of this harmony is to eliminate and avoid conflict and collision. and 
to save man's energies from being overwhelmed by the formidable forces of nature. 

This clearly indicates that man is held in high regard in God's sight, and occupies 
a prominent position in the system of the universe, bestowed on him by God 
Himself. This is neatly encapsulated in the glorious statement: "I am appointing a 
vicegerent on earth.” (Verse 30) The impact of this statement becomes even more 
profound and impressive, as we reflect on man’s contribution and achievement on 
earth and beyond. 

“They said: "Will You appoint on it someone who would spread corruption and shed blood, 
whereas zoe celebrates Your praises and extol Your holinsse? ^ (Verse 30) The angels’ reply 
suggests that they were aware of man’s nature and disposition either through some 
able to surmise that he would spread corruption and shed blood on earth 
Furthermore, by nature, angels can think only of absolute goodness and complete 
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peace. Hence, they perceive that total dedication to the praise of God should be the 
extolling God's praises and glorifying Him at all times. 

The angels were not privy to God's will and His purpose in setting up the earth 
and creating the various forms of life on it. They were not aware of God's plan to 
have the earth developed, cultivated and enriched at the hands of man His 
vicegerent there. It is true that man would commit corruption and shed blood, but 
even this apparently evil aspect of his function turns out to be for the best It is a 
necessary consequence of perpetual progress and development, and the changes 
brought about by a ceaseless endeavour in pursuit of better and higher things in this 
world. 

Thus, they are given God's answer which settles the matter: “He said: “I surely 
know that of which you hace no knowledge.” (Verse 30) “And Hs taught Adam the names of 
all things and Sun turnsd to tie angels and said, "Tell Me the names of thees things, if what 
you say is irus.” They said, ‘Limitless of o You in Your glory! We only know what You have 

tought us. Indesd, You alone are all-knowing, wise.” He said, Adam! Tell thom Hasir names." 
When he had told them all their names, He said, “Have I not said to you that I know the 
secrets of what is in the heawene and the earth, and I know all that you reveal and conceal?”” 
(Verses 31-33) 

The passage takes us right into the very scene in which we can see the angels in 
God's presence, and witness how He entrusts man with the task of God's vicegerent 
on earth. He haz given man the great secret of knowledge and cognition. as well az 
the ability to assign names to persons and objects which serve as symbols denoting 
eil. lina diy to Uc il nein djdbs fue sd m aes nidi adm 
mans life on earth. We can only imagine what life would have been like without this 
communication tool to appreciate its value. Indeed, without it human life and 
beyond a very primitive state. Without such ability, all communication would have 
necessitated the presence of the subject matter. Thus, if a group want to discuss 
something related to a tree, a mountain or a particular person then that person 
should be brought before the group, or they should all go to the tree or mountain. 
Indeed, without the ability to use names and symbols, human life could not function. 

The angels have no use for such an ability because it is not required for their role. 
Therefore, they have not been given it When God having bestowed this great 
they did not possess the ability to use symbols and assign names or titles to things. 
prompting the comment that followed: “He said, "Haze I not said to you that I kmow the 
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secrets of what is in the heavens and ths earth, and I know all ihat you reveal and conces]? ^ 
(Verse 33) 


Man's First Test 


The story continues: "When We said to the angels, “Proetrats yourselses before Adam’, 
they did sc." (Verse 34) This is undoubtedly the highest accolade bestowed upon man. 
For, despite the fact that he would commit corruption on earth and shed blood, he 
was elevated above the angels, endowed with the secrets of knowledge, and given a 
free and independent will to choose his destiny. Man's dual nature, his ability to 
determine his own course of action, and the trust he carries to pursue God's 
guidance by his own means are all aspects of the high esteem in which he is held. 
The angels prostrated themselves before Adam in obedience to God's command, 
"except for Iblis who refused, swelled in insclonco, and was thus an unbelisoer" (Verse 34) 

Here we see evil manifested in Satan's behaviour a; he disobeys God Almighty, 
vainly refuses to recognize honour where it i; due, persists in his error and closes his 
mind to the truth 

The general drift of the narration suggests that Iblis was not one of the angels; 
rather, he was with them For, had he been an angel he would not have disobeyed 
God, since the angels’ foremost characteristic is that they “do not discbey God in 
whatever He commands thom and always do what they are bidden.” (66: 6) The fact that the 
Arabic construction here makes an exception in relation to Iblis does not mean that he 
is, or was, one of the angles. The exception is justified on the basis that he was with 
the angles. This is perfectly acceptable in Arabic, which allows the construction “the 
whole clan arrived but not Ahmad” without implying that Ahmad is a member of 
the clan. 

Furthermore, the Qur'an specifically identifies Iblis as belonging to another type of 
that he was, at any time, an angel. (See 15: 27, 18: 50, and 55: 15) 

The battle lines are drawn and the long struggle commences between Iblis, the 
epitome of evil, and man, God's vicegerent on earth 

This battle is fought within man’s own conscience. Its outcome will be in man’s 
favour as long as he exercises his will and remains faithful to his covenant with God. 
Evil will triumph only if man succumbs to his own desires and alienates himself 
from his Lord. 


And We said to Adam, “Dwell you with your spouse in Paradise and eat 
whaisver you wish of its fruit, but do not coms near this one tres, leet you would be 
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zrongdcers." (Verse 35) 


They had been allowed access to all the fruits of Paradise with the exception of one 
tree. That tree may be seen az a symbol of the thing: forbidden to man on earth 
without which there would be no freewill for him to exercise. Man would have been 
there would be no way of testing man’s willpower and resolve in fulülhng his 
covenant with God. The human will is the deciding factor, and those who do not 
creatures. 

“But Satan lured them away from it [Paradise] and thus caused them to be ousted from 
where they had been.” (Verse 36) So graphic and expressive is the Arabic word, 
azallzhumi, used here to express the act of luring away. We almost visualize the scene 
of Adam and Eve being tempted and manceuvred zo that they slip and fall out of 
Paradise. 

Thus the test is over. Adam forgot his covenant and yielded to temptation 
invoking God's inevitable judgement that they should be sent down to earth. "We 
said, “Get you down. You shall be enemiss to one another. On earth you shall have an abods 
and sustenance, for a while.” (Verse 36) This was the signal for the battle between man 
and Satan to commence and continue until the end of time. 


But Adam, by virtue of his basically good and sound human nature, was 
awakened to his oversight and was saved by God's boundless mercy, which is 
always close at hand for the repentant to seek. Adam received from his Lord 
certain words, amd He accepted his repentance; for He alons is ihe One who accepts 
repentance, the Merciful.” (Verse 37) 

God's final word has been spoken. and His full covenant with Adam and his 
offspring as His vicegerents on earth has been sealed and brought into effect. This 
people to ruin. “We said, “You shall all descend from it [Paradies]. Guidance shall reach you 
(Verses 38-33) 

Thus the battlefield was transferred to its proper location, the planet earth. and the 
battle was to rage on unabated. From that early moment man was taught how to 
triumph over evil and what would bring about his defeat and condemnation. It is 
now for him to chooze how to act. 


Points to Consider 
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It is quite clear that when God told the angels that He was appointing a vicegerent 
on earth, He intended Adam and his descendants to settle there. Hence, the question 
wife had to endure. Why was it all necessary to justify Adam's coming to earth, since 
he was meant to live on it in the first instance? 

It seems that all this was part of Adam's training and preparation for the task 
ahead. The test was necessary in order to awaken his inner powers and latent ability 
to face up to temptation, so that he could see for himself the consequences of his 
actions and bear responsibility for them It was also necessary to let man identify his 
enemy, and to give him a taste of repentance so that he would feel the need to retum 
to God and seek His help and forgiveness. 

The forbidden fruit Satan's deception Adam's disregard of his covenant with 
done, and his pleadings for God's forgiveness, encapsulate the ever-recurring cycle of 
human experience. 

God Almighty, in His infinite wisdom and mercy, has seen t that man should 
undergo this experience before he came to settle on earth where he was to be the 
master. Man was going to face this experience time and again in order to be properly 
equipped to cope with the rigours of his fisht with Satan and the evil he represented. 

We may also ask: Where did all that happen? What was this ‘paradise’ where 
Adam and his spouse had lived for some time? Who were the angels? Who was Iblis? 

Knowledge of these and other similar matters found in the Qur'an is exclusive to 
God Almighty. God, in His infinite wisdom, knows that such details, and similar 
information, are of little consequence in the fulfilment of man’s mission as God's 
vicegerent on earth. Just az God has favoured man with the secrets of many physical 
laws and control over many physical events, He has withheld certain others a; they 
are of no immediate benefit to man. 


Thus, despite the vast and amazing knowledge of life and the universe that he haz 
been able to accumulate, man remains completely ignorant of what ies beyond the 
present moment. None of the tools of knowledge, intuition or technology enable him 
to gain knowledge of the immediate future in any degree of certainty. No human 
being can even know if his next breath will be his last. This is a typical example of the 
kind of knowledge that is withheld from man because it is not needed for the 
discharge of his duties as God's vicegerent 

Indeed, were man to have access to such knowledge, it could well impede the 
fulfilment of those duties. 
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For this reason it would be futile for man to persist in pursuing such knowledge, 
since he does not have the means to obtain it. All efforts expended in this direction 

On the other hand, the lack of licence to penetrate the unknown does not give man 
the right to deny it Denial is im itself a judgement which must be based on 
knowledge, but this is out of bounds for the human mind because it is not a 
prerequisite for man’s life and role on earth. 

To succumb to myth and superstition is extremely serious and harmful, but it is 
even more serious to deny the unknown or refuse to take it into account simply 
because it is beyond the limit; of human perception and understandings. Such an 
attitude reduces man to the level of animals which can only live within the realm of 
the material world of the senses and are not capable of going to the wider universe 
beyond. 


We ought therefore, to leave the knowledge of the unknown to God and be 

satisfied with whatever glimpses He allows us into it that would improve our 

ing and the quality of our life and behaviour. With accounts such as that 

of Adam and Eve, we must reflect on the universal and human truths, concepts, 

morals and impressions the story conveys and on man’s nature and values, and their 

place within the context of the wider existence. That should prove a far more useful 
pursuit. 


Man, the Master on Earth 


With that in mind, we shall now have a cloze, but brief, look at the concepts, facts 

Foremost among these is the great value Islam assigns to man, his role on earth 
and his position in the universal system as well as the values by which he will be 
judged. Equally important is man's commitment to God's covenant which forms the 
basis upon which man’s mission on earth is founded. 

The high regard in which man i; held in God's universe is manifested in the 
divine will to declare man a vicegerent on earth and in the symbolic gesture of 
ordering the angels to prostrate themselves before him and the subsequent 
condemnation of Iblis who refused to join them. It is also evident in the care and the 

From this emerge a number of fundamental concepts and considerations which 
are relevant to both intellectual and practical aspects of human life. 

The first of these is that man is the master over this earth: everything in it has been 
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forbids his subjugation or humiliation for the sake of material achievement Man's 
humanity must be respected and safeguarded: none of his fundamental right: or 
values should for any reason be violated or abused Material things are meant to 
serve man and are made to promote his humanity and enhance his existence. It 
therefore, stands to reason that achievements must not come at a price that would 
undermine fundamental human values, or at the expense of man; dignity or 
integrity. 

Secondly, man's role on earth is of the highest i Man, rather than the 
means of production or distribution, is the force of change on this earth: he influences 
and alters the course of all life on it. Contrary to the materialistic view, man is the 
master, not the slave, of the machine. 


The Qur anic view of man as a vicegerent on earth accords him a distinguished 
status and a central position in the divine world order. Through a number of vital 
and complex relationships, man’s jon on earth is closely linked to other 
parts and forces of the physical world such as the stars and planets, the wind and the 
made to interact and converge, to serve the purpose of sustaining life on earth and to 
assist man in fulfilling the purpose of his existence on it. This view of man is easily 
epee ee rey ee the feeble and negative role assigned to 

All such views advocate their own means to promote, develop and preserve 
human life and values. = pana sesame tea omg adn s ae aqui 
materialistic societies as a result of the relentless drive towards material prosperity 
and progress, is but one facet of their godless view of man and his role on earth. 


The Islamic view, on the other hand leads to a deeper appreciation of moral 
values and ethical behaviour. It teaches man to appreciate highly such virtues as 
religious belief, righteousness and honesty, which are indeed the terms on which his 
override all material ones. This is not to say that material objectives and 
considerations are unimportant indeed, they are vital for the fulfilment of man's 
commission as God's vicegerent on earth But they must not be allowed to 
principles that dismiss spiritual values, Islam aims to always guide man towards a 
decent and moral life. Production, consumerism and the satisfaction of man’s carnal 
instincts and desires are not all that life iz about. 

The Islamic view clearly accords to human will a lofty position a; the cornerstone 
im mans covenant with God. Free-will is also seen as the essence of man; 
responsibility and accountability. Man can attain a status higher than that of the 
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God, and by not yielding to his desires or succumbing to temptation. However, he 
can also debase himself by allowing his desires to get the better of his will and 

This way of looking at man and his place in the world accords the human species 
further honour and esteem, and reminds us constantly of what leads to happiness 
and fulfilment and what ends in misery and degradation. 


We are also constantly reminded through Adam's story of the nature of the battle 
is part of the battleground, while man himself is the protagonist who may either win 
or lose. 


The Concept of Sin 

Finally, we have the Islamic view of sin and repentance. This view is very clear 
personal acts. Contrary to the Christian doctrine of ‘original sin’, no sin is ever 
imposed on a person prior to his or her birth Nor, as the Church claims, is there 
‘divine’ atonement in which Jesus, whom they allege to be the son of God, was 
crucified to free humanity of Adam's sin. Adam took full responsibility for his sin 
abzolved of it Any sins committed by Adam's offspring would likewise be totally 
personal. The gateway to repentance and forgiveness is open to all without 

nemi sapi. 

It is a simple and straightforward concept that puts everyone's mind and heart at 
rest, and inspires man to do his utmost to succeed and save his soul, and never to 
dezpair or give up. Everyone zhall be held rezponzible for what he or zhe doez; none 
shall carry the burden of another. 

These are some of the impressions that the story of Adam, as related in the Qur'an. 
——— ERE. RET inspiration and generous advice that 
dle d rar reer Sar Saa 
precepts of the Islamic view and the values on which it is based. 


These values originate with God Almighty and are bound to lead to Him in the 
end. God's covenant with man is based on man receiving God's guidance and 
abiding by its imperatives and principles. The decisive factor is man’s choice either to 
adhere to and obey God's commands, or to hanker after Satan's deceptive 
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alluremmentz. There can be no third way. This foremost and fundamental truth is 
emphasized throughout the Qur'an and it is the foundation on which all human 
concepts and system: are established 
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Surah Al-Baqarah 2:30- 33 158 
nE sul Ib ti — MÀ to 


There are still other authentic scholars who have not taken sides 
in this controversy. Ibn Hayyan, in his commentary ‘Al-Bahr 
al- Muhit, points out that this verse does not provide a valid basis for 
either of the two views, for the letter Jam in the phrase A GE: khalaqa 
lakum indicates causation, signifying that the universe has been 
"created for your sake." So, one cannot draw any conclusion from the 
phrase as to the use of everything being essentially legitimate or 
illegitimate. The injunction with regard to the legitimacy or the 
illegitimacy of the use of particular things have been provided 
elsewhere in the Holy Qur'àn and the Hadith, and it is obligatory to 
follow these injunctions. 


(5) Verse 29 shows that the earth was created before the skies, as 
indicated by the word, * : Thumma (‘then’). Another verse of the Holy 
Qur'an seems to be saying the opposite: G3 dei A RAM: "He spread out 
the earth after this." (79:30) But it does not necessarily mean that the 
earth was created after the skies. What it actually implies is that 
although the earth had already been created when the skies came into 
being, yet a final shape was given to it after the creation of the skies. 
(Al-Babr al-Mubis, ete) 

(6) According to verse 29, the skies are seven in numher. This 
shows that the opinion ofthe ancient Greek astronomers and some 
Muslim philosophers, who used to speak of nine heavens, was no more 
than a conjecture. 
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And when your Lord said to the angels, "I am going to 
create a deputy on the eartb" They said, "Will You 
create there one who will spread disorder on the earth 
and cause bloodsheds while we, along with your praises, 
proclaim Your purity and sanctify Your name?" He said, 
"Certainly, J know what you do not know." And He 
taught Adam the names, all of them; then presented 
them before the angels, and said, "Tell me their names, 
if you are right." They said, "To You belongs all purity! 
We have no knowledge except what You have given us. 
Surely, You alone ure the all-knowing, all-wise." He said, 
"O Adam, tell them the names of all these.” When he told 
them their names, Allah said, “Did I not tell you that I 
know the secrets of the skies and of the carth, und that I 
know what you disclose and what you have been 
concealing. (Verses 30 - 33) 


The preceding verses recounted the general and some of the 
particular blessings of Allah, and asked man to recognize them and 
not to be ungrateful and disobedient Lo his Benefactor. Now, ten 
verses, beginning with the 30th, tell the story of the father of 
mankind, Adam PWN «s , in continuation of this theme and also by way 
of illustration. For, blessings are of two kinds - tangible and 
intangible. Food, water, money, houses, or lands are some of the 
tangible blessings; while honour, happiness or knowledge are 
intangible ones. The earlier verses were concerned with blessings of 
the first kind; these verses speak of those of the second kind - that. is to 
say, how Allah bestowed the gift of knowledge on Adam pM «ic , made 
the angels prostrate themselves before him to show their respect, and 
gave men the honour of being his sons. 


The creation of Adam „Yi uL 

E The present three verses relate how Allah, having decided to create 
Adam „A ale and to make him His deputy on the earth, spoke of it to 
the angels - seemingly by way of a trial, suggesting that they should 
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express their opinions in this matter. The angels submitted that they 
could not understand why men were being chosen to be'the deputies, 
for some of them would shed blood and spread disorder on this earth. 

They thought that they themselves were more suited to perform this 
function, as the nature of angels is wholly good, no evil deed can 
possibly come out of them, they are totally obedient to Allah, and 
should hence be more capable of managing the affairs of the world. In 
replying to them, Allah first adopted the mode of authority, and told 
the angels that they knew nothing about the nature and the needs of 
deputation on the earth, and that Allah alone was the one to know it 
fully. The second answer was in the mode of wisdom - Adam WI ae 
had been given preference over the angels on account of his superiority 
in the station of knowledge, because in order to function properly as a 
deputy on the earth one must know the names, the properties and the 
characteristics of the things to be found there, and the angels had no 
aptitude for thia kind of knowledge. 


(1) A question arises here as to why Allah chose to speak of His 
decision to the angels. Was it merely to inform them? Was it to seek 
their advice? Or, was it to make them express their opinion on the 
subject? 


Why Allah discussed Adam's creation with angels? 

As for seeking advice, it is obvious enough that one turns for advice 
to wise and trustworthy people only when one cannot see all the 
aspects of a problem clearly, and does not want to depend on one's own 
knowledge and understanding alone, or when the rights of others are 
equal to one's own, and they too have to be consulted, as happens in 
the counsels of the world. Evidently, neither of the two situations 
obtain in the present case. Allah is the creator of the universe, and 
knows everything about the smallest particle of dust; He sees and 
hears everything, apparent or hidden. How can He stand in need of 
anyone's advice? Similarly, He does not run the universe under the 
parliamentary system, in which all have equal rights and everyone 
has to be consulted directly or indirectly. He is the Lord and Master, 
and all His creatures, be they men or angels, are His slaves - no one 
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has the right to question Him about His actions, and to ask Him why 
He did this or why He did not do that: 215/24; [a£ 4255 : "He cannot 
be questioned as to what He does, while they are to be questioned." 
(21:23) 


In fact, Allah did not mean to seek the advice of the angels, nor 
was there any need for it, but He, in His wisdom, gave a mere 
statement the form of a consultation in order to teach men the 
advisability of mutual consultation. After all, the Holy Prophet x was 
a messenger of Allah, and all the information he needed in dealing 
with the affairs of the world could have been conveyed to him by 
means of revelation, and yet the Holy Quran asks him to seek the 
advice of his Companions, so that the Islamic community should learn 
this lesson from him and the way of mutual consultation should be 
established through him. In short, this is the first raison d'etre of the 
mode of expression adopted by Allah. (Rab al-Bayan) 


The other has been suggested by the Holy Qur'an itself. Before the 
appearance of mun, the angels had taken it for granted that Allah 
would not create a being who should be superior to them and greater 
in knowledge - as has been reported in a narration coming down from 
the blessed Companion Ibn ‘Abbas and cited by Ibn Jarir in his 
commentary. But Allah knew that He would create a being who would 
be superior to all other creatures and greater than them in knowledge, 
and who would receive the gift of divine viceregency. So, Allah 
mentioned this in the assembly of the angels so that they may disclose 
what they had been thinking. Spcaking according to their own lights, 
they very humbly submitted that a creature like man who carried 
within himself a tendency towards evil and disorder and who would 
not balk even at blood-shed, could not be expected to maintain peace 
and order on the earth, while they themselves, being free of all evil, 
and perfect in their obedience and devotion, could perform the function 
more satisfactorily. They did not mean to raise an objection to the 
choice which Allah had made, for angels are innocent of such 
sentiments; they were only being curious, and wanted to know the 
raison d'etre of such a choice. 


To begin with, Allah gave them a very brief reply - 25447 sez Hi: 
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"I know what you do not know", implying that they are not aware of 
the nature and the requirements of divine viceregency, which had led 
them to suppose that only pure and innocent beings could fulfil the 
conditions necessary for such a responsible position. 


Then, Allah demonstrated the truth to them in a vivid form. He 
gave to Adam p» ate a kind of knowledge for which he alone had been 
endowed with the proper aptitude, and not the angels. That is to say, 
He taught him the names, the properties and qualities of all the 
existents, animate or inanimate. Angelic nature is not capable of such 
awareness - for example, an angel cannot really experience the pain of 
hunger and thirst, the tumult of passions, the torment from the bite of 
a scorpion or a snake, or the exhilaration from an intoxicant. Only 
Adam Dl ate had the capacity to learn such things, and he was taught 
to know them. Then, there is no indication in the Holy Qur'an to show 
that he was taught in privacy, apart from the angels. It may well be 
that the teaching in itself was open to the angels as well as to him; his 
nature allowed him to receive it, and he learnt the lesson, while, they 
were impeded by their own proper nature, and could not. Or, it may be 
that the teaching did not take an external form at all, but that the 
Adamic nature was made to carry this particular kind of knowledge 
within itself without the need of a formal education, just as an infant 
does not have to be taught how to suck the mother's milk, or a 
duckling how to swim. As to the question why Allah, being 
omnipotent, did not change the nature of the angels and make them 
learn these things, we shall say that the question, in fact, boils down 
to this: Why did not Allah change the angels into men? For, if their 
nature had been altered, they would no longer have remained angels, 
but become men. 


In short, through this demonstration Allah made the angels realize 
how wrong they were in supposing that He would not create any being 
superior to them in any way, and that they themselves were more 
suitable for being the viceregents of Allah than Adam Jy . Since 
they failed to name the things which Adam Pula could, they came to 
see that purity and innocence is not the criterion in choosing a deputy 
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or viceregent but the knowledge of the things which are to be found on 
the earth, of the ways of using them, and of the consequences which 
would follow from such a use. 


We can also infer a general principle from the episode - it is 
necessary for a ruler to know fully the nature, the temperament and 
the peculiarities of the people over whom he is to rule, without which 
he cannot enforce justice and order. If one does not know the pain of 
being hungry, how can one deal justice to the man who has unjustly 
been kept hungry? 


We may also point out that in expressing their opinion, the angels 


‘were neither raising an objection, nor being vain and proud, nor 


asserting their right; it was, on their part, only a humble submission, 
and an offer of their services. When they found that there was 
another being who was, with his special kind of knowledge, more 
suitable for the function, they as humbly acknowledged the fact and 
withdrew their earlier opinion in saying: tsi a ah ct $ us £z 
sii : "To You belongs all purity! We have no knowledge except what 
You have given us. Surely, You alone are the all-knowing, the 
all-wise." In the present context, the phrase, "To You belongs all 
purity" also has the implication that Allah is free from the charge of 
having withheld from the angels the knowledge which He gave to 
Adam Im «s , for, being the all-knowing and the all-wise, He gives to 
each creature the kind and the degree of knowledge and 
understanding which He, and He alone, knows to be in consonance 
with the specific nature of that creature. 


Another question which may arise out of this episode is: How did 
the angels come to know that man would shed blood? Did they possess 
the knowledge of hidden things and of divine secrets? Or, was it a 
mere conjecture on their part? Most of the authoritative scholars 
believe, on the basis of certain jui : "Athür' or reports available about 
the blessed Companions, that it was Allah Himself who had informed 
the angels on this occasion as to how man would behave on the earth. 
(Beo "Rah al-Ma'in;). It is only then that they became curious about the 
raison d'etre of man being chosen as the viceregent in spite of his 
propensity to evil 
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Beside demonstrating the superiority of Adam jJ. in 
knowledge, Allah dispelled the misgivings of the angels with regard to 
the evil propensities in man by the short and simple answer, sm 
32 : "Certainly, I know what you do not know." There is a subtle 
suggestion here - what makes man fit for viceregency is just the 
peculiarity which, in the eyes of the angels, made him unfit for this 
function. For, a deputy or viceregent is needed on the earth just for 
the purpose of preventing blood-shed and disorder; if there is no 
possibility of disorder in a place, where is the need for sending there 
an administrator? Thus, it was the Divine Will and Wisdom that, just 
as Allah had created beings as innocent and sinless as the angels, or 
beings as totally evil as Satan and his progeny, or beings like the jinns 
in whom evil dominated over good, He would also create beings in 
whom good und evil should be equally mixed, who should try to 
conquer the evil in themselves and to grow in goodness so as to seek 
and attain the pleasure of their Creator. 


Allah is the creator of the language 

(2) This episode, according to Imam al-Ash'uri, shows that 
language as such has heen created by Allah Himself, and not invented 
by man - its use by different kinds of men has later on produced the 
many forms of language. 


(3) One should note a subtle suggestion here in the use of two 
words. In asking the angels fur the names of things, Allah said, ge 
"Tell Me"; but in commanding Adam p» ate to do so, He said, ui 

"Tell them." The difference in the Sod of expression shows ‘that. 
Adam 35 4 was given the rank of a teacher, and the angels that of 
pupils. It is thus an indication of his superiority over them. Another 
thing the episode indicates is that an increase or decrease is possible 
in the degree of knowledge the angels possess, for they were given, 
through Adam pelas, at least a primary knowledge about a thing 
which they did not know before. 


Man is the viceregent of Allah on the earth 

(4) These verses tell us that a viceregent was appointed to keep 
order on the earth and to promulgate divine laws. From here we learn 
the basic principles for the governance of men on the earth. The 
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ultimate sovereignty in the universe belongs to Allah Himself, as is 
explicitly stated in many verses of the Holy Qur'à an: bhi coat, "E 
"Judgment belongs to Allah alone" (6:57); iyo Snake 5 : "The 
sovereignty of the skies and the earth belongs to Him alone" (9:116); vi 
"A Sid : “Verily, His is the Creation and the Command." (7:54) 

But He has, in His wisdom, chosen to send His viceregents to the 
earth for maintaining spiritual and temporal order. Their function is 
to announce and promulgate divine commandments, to teach men how 
to abide by these laws, and sometimes even to exercise temporal power 
as well as spiritual authority under divine guidance. The appointment 
is made directly by Allah Himself, and is in no sense a reward for the 
good deeds or the spiritual effort of the individual concerned. There is 
a total consensus of all the authentic scholars of the Islamic Ummah 
on the doctrine that prophethood is nota thing which one can at- 
tain through one's personal effort or on the merit of one's good deeds, 
but that Allah Himsclf, in His supreme knowledge and wisdom, choos- 
€s certain individuals for acting as His messengers, prophets and vice- 
regents. 'The Holy Qur'a an has explicitly declared it in several 
verses: L————- AE: a Nr on $3 ied 5. 272) : "Allah chooses Mis 
messengers aa among the angels and from among men; surely Allah 
is All-Hearing, All-Seeing” (22:75); ‘alt, 4s: 22s rief : "Allah knows 
best whom to entrust with His message "(6:124). 


These viceregents receive divine commandments directly from 
Allah, and then promulgate them in the world. The chain of 
viceregents began with Adam Al ak and continued in the same way 
upto the Holy Prophet Muhammad zx . 


The Holy Prophet z& was the last Caliph of Allah on earth 


(5) The Holy Prophet 4 came to the earth as the last viceregent 
(Khalifa), the last Messenger (Rasul) and the last prophet (Nabiyy) of 
Allah, endowed with certain special qualities peculiar to him which he 
does not share with any other prophet. We may mention some of these 
characteristics: 


(a) Each of the earlier prophets was sent for the guidance of a 
particular country or people, and his authority was limited to his 
jurisdiction alone, - for example, Musa and 'Isà - (Moses and Jesus 
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Christ A! e44) were sent to Bani Isra'il (the Israelites). But the Holy 

Prophet # has been sent for the guidance of al] the men and all 
the jinns, and his authority extends to all the members of the two 
species. The Holy Qur’an has declared the universality of his 
prophethood in these words: 5.53151 dit‘ RECENTE É CEB 
PE "Say: O mankind, I am the messenger of Allah to you all, of Him 
to whom belongs the sovereignty of the skies and of the earth" (7:158). 
A hadith of the Sahih of Muslim reports the Holy Prophet x as having 
said that he had been made superior to all other prophets in six 
things. The first of these is, of course, the universality of his 
prophethood. 


(b) Just as the viceregency and prophethood of all the earlier 
prophets was limited to particular peoples and countries, in the same 
way it was also limited to specific periods; when the age of one prophet 
was over, another prophet would come to take his place as the new 
viceregent. On the contrary, the Holy Prophet Muhammad 4 has been 
sent by Allah as the last of all prophets; his prophethood is not circum- 
scribed within a specific period, but shall last till the end of time. 


(c) It has so happened that the teachings and the Shari'ah of each 
of the earlier prophets would remain intact for a time, but then 
gradually people would start deviating from them and distorting them 
till they became unrecognizable; at this stage Allah would send a new 
prophet with a new Shari'ah. But the Shari'ah of the Holy Prophet x 
is to remain alive in its integral form upto the end of the universe. 
Allah has taken upto Himself the responsibility of protecting the 
words and the meanings of the Holy Qur'an: 


2 9% 6? ow, | Aad ma 
SA. J C1 SSDI WF SA Ul 
"It is We who have sent down the Remembrance (i.e. the Holy 
Qur'an) and We are its Protector" (15:9). 


Similarly, He has made a special provision for the preservation of 
the Hadith which contains the teachings of the Holy Prophet z& that is 
to say, in spite of all the vicissitudes of time there shall remain till the 
Doomsday a group of people who will preserve these teachings and 
transmit them accurately to others, and who will receive help and 
protection from Allah Himself. Since Allah has ordained the survival 
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of the Holy Qur'an and the Hadith, there is obviously no need for a 
new prophet or messenger or viceregent and no room for a new 
Shari'ah 


(d) Contrary to the case of all the earlier prophets, the prophethood 
and viceregency of the last of them, Muhammad zy , is not limited to a 
particular period, but is to continue upto the end of time, and those 
who succeed him for the preservation of spiritual and temporal order 
in the world, are to be, not the viceregents of Allah, but the viceregents 
of the Holy Prophet à& and his deputies. A hadith reported by 
al-Bukhari and Muslim both says: 

(ly un ili us lle LIS LT eee s Quail ul uu cols 
Quis WE oS urs s sae el 
"The Israelites were governed by their prophets. When 5 
prophet died, another would come to take his place, And be- 
ware, no prophet is to come after me. Of course, there will he 
my deputies (Khulafa’), and there will be many of them." 
The issue of Caliphate after the Holy Prophet # 

(e) Allah has ordained that ufter the Holy Prophet ¢ his Ummah, 
or the Islamic community, shall as a body enjoy the privilege which 
has been that of the prophets „Y! 4.4. . That is to say, the Ummah as a 
collective body has been declared to be innocent and under the special 
protection of Allah Himself, so that it will never unanimously agree 
upon a doctrinal error or a deviation, and hence any decision which 
has been arrived at in religious matters through the consensus of the 
Ummak is to be regarded as manifestation of Divine Commandment. 
That is why the consensus of the Ummah has been accepted as the 
third source of the Shari'ah, the first two being the Holy Qur'an 
and the Hadith. For the Holy Prophet py. W JL, has himself 
said, Ial pe lgi J i" My Ummah shall never collectively agree 
upon error." And we have already referred to another hadith which 
tells us that no matter how much the world has changed or how 
indifferent people have grown to the Truth, there shall always remain 
in the Islamic Ummah a group of people who will defend and preserve 
the Truth, and who will finally win. 


(6) Since it has been ordained that the Islamic Ummah as a body 
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shall never go wrong, the responsibility of choosing a deputy to the 
Holy Prophet à has also been entrusted to it. Now, for the governance 
of the earth the legitimate way is that the Ummah should select a 
Khalifah who, once chosen, would solely be responsible for the 
maintenance of spiritual and temporal order. And it is also possible 
that there should be a single Khalifah for the whole world. 


The first to succced the Holy Prophet 4 us his deputies were the 
First Four Great Khalifahs, known as al-Khulafa' al-Rashidun (or 
the rightly-guided ones, commonly translated as the ‘Orthodox Ca- 
liphs), and the Khilafat order functioned according to the proper 
principles upto the end of their time. So, their decisions ure not 
merely temporary judgments, but have a permanent legislative val- 
ue, and carry an authority in their own degree, for the Holy Prophet 
&& has said, sci. ULL) ke s gii Sie Follow my way steadfastly, and 
the way of the rightly-guided Khalifaks. 


After the age of the rightly-guided Khalifahs, different rulers 
appeared in different regions, but none of them can be described as a 
Khalifah of the whole Islamic community in the proper sense of the 
term, though they may be called the Amirs of particular regions. When 
it became practically impossible for all the Muslims of the world to 
agree upon one man as their Khalifah, and it became customary to 
have a separate Amir for each region, people accepted the principle 
that the man who had been chosen or acknowledged by the majority of 
the Muslims in a country, should be called the Amir of that country. 
The basis for this procedure has been provided by the Holy Qur'an 
itself: 242 LA 74/7 S And they conduct their affairs by mutual 
consultation" (42:38). 


The modern legislative assemblies are a form of mutual 
consultation, with the difference that they are quite free to make 
whatever laws they like according to their own opinion, while an 
Islamic legislative assembly, its members and their Amir all shall be 
bound by the law which Allah has sent us through the Holy Prophet 
&&. There are certain specific conditions for the membership of an 
Islamic assembly as well as for the choice of àn Amir. And, most 


Prepared by Ali Abbas, ali.abbas.q@ gmail.com 


Surah Al-Baqarah 2:30.33 169 


important of all, Jaws must be made within the bounds of the basic 
principles laid down by the Holy Qur'ün and Sunnah, the authority of 
which the assembly cannot have the right to question. 


Let me give a brief summary of the whole discussion. The verses 
which tell us of how Allah informed the angels about his intention to 
send a viceregent to the earth, provide us with some of the 
fundamental principles of the governance of man:- 


(a) The sovereignty of the skies and of the earth belongs to Allah 
Himself. 


(b) The function of promulgating the Commandments of Allah on 
the earth is performed by a viceregent who is at the same time 
a messenger of Allah und Iis Prophet ples aie dl uuo 


(c) The chain of such viceregents ends with the Holy Prophet > 
for he is the last Messenger and Prophet. „Lep ate a) Jo, 


(d) Now the function of viceregency is performed by the deputies of 
the Holy Prophet £L. «ic al! to. 


(e) Such a deputy (Khalifah) is to be chosen by the Ummah or 
Islamic communily.!* 


14. (1) Some Modernists have zealously taken to cbe habit of interpreting 
these verses as implying that man as a viceregent of Allah ia required to 
make n ‘progress’ in ‘Science’ - that is, in Ihe empirical study of physical 
phenomena; a so-called ‘Muslim’ translator of the Holy Qur'an has even 
had the temerity to translate the name Adam’ by the English word 
‘Man’, thus denying the existence and prophethood of Adam X ae . In 
order to dispel euch grave errors and distortions of word and meaning, 
let us point out that the 'nsmes' which Allah taught to Adam urate do 
not refer merely to the chemical or biological or psychological properties 
of things and men, but to their essential qualities and aptitudes - we are 
using the word essential in the technical and metaphysical sense of the 
word in which it was originally used in the West too. Maulana Ashraf 
Ali Thanavi adds in his Bayan al-Qur'àn' that the knowledge of the 
‘Thames even includes a knowledge of the injunctions of the Shari‘sh as 
to the distinction between che lawful and the unlawful. Then, there are 
many great Sufis who maintain that Adum Sut ale was given the 
knowledge of ‘the names of Allah’ - not of all the divine names in detail, 
of course, for il is not possible for a created being to comprehend the 
Infinite, but of divine names jn a summary form. This interpretation 


Continued 
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28. (pay. . ais) How will you disbelieve in Allah whereas you were 
lifeless™ and He gave you life ;!'* theroafter He will cause you to die*™, then He 
will give you life,“ and then unto Him you shall be returned.!** 
29. lerte.. Vie) He it is Who created for you! all that ison the 


earth then He turned to the heaven, ™ and formed them seven heavens.’ 
And He is of everything the Knower.* 


SECTION 4 


30. (yyt. . 3! ,) And recall when™ thy Lord said to the angels :™ 
surely | am going to place a vicegerent'?? on the earth?^*, They said: wilt 
Thou place therein one who will act corruptly therein and shed blood,!^* while we 
hallow Thy praise and glorify Thee ?** Allah said : verity | Know what you do 
hot know.» ` 

31. (geta - ge ) And He taught Adam!" the nameés,"* all of 
them ;>4 then He set them before the angels, ** and said * declare to me the 
names of those, if you are truthful!” 

32. (pe . Ayu) They ssid: hallowed be Thou ! no knowledge have 
we save what Thou hast taught us**, surely Thou alone art the Knower,* the 
Wise, 

33. ( X0.. JU) Allah said: O Adam! declare thou to them the 
names" of those objects. Then when he had declared to them the names of 
those objects, He said: did | not tell you, surely | know the hidden in the 
heavens and the earth and know that which you disclose and what you have 
been concealing ?^* . 


————— —— —— 


121. (in the loins of your fathers). 

122. (in the wombs of your mothers). 

123. (at the appointed time of your death), 
124. (on the Day of Resurrection). 

125. (for final retribution). 
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126, i. e., for your use, for your benefit, O mankind! 

127. However immense in size and huge in strength those objects may be, 
man is the master of all. He is not to bow down before any of them. The very 
idea of creature-worship is repellent. 

128. Or, ‘He directed Himself to the heaven.» sts} J} lei is meta- 
phorically said of God, meaning, ‘Then He directed Himself by His wilt to the 
heaven, or elevated regions, or upwards, or to the heavenly bodies," (LL) 

_ 129. The Qur'àn agrees in this respect with the Bible. ‘The conception of 
the heavens which pervades the OT and the NT... is that of a series of seven 
heavens.’ (DB. II, p. $22) 

130. (so He is fully cognisant of all human needs and requirements). 

131. (before the creation of man). ` 

132. (to give them an opportunity to express themselves). Angels are 


super-terrestrial, incorporeal, real and objective beings, not personified qualities and 


abstractions. They are faithful servants of God and His trusted messengers, and 
as pure spirits absolutely sinless and incorruptible. They are, in Islàm, as unmis- 
takably distinct from ‘gods’ as from men ; and Islim knows no such things as ‘fallen 
angels’ or ‘degraded gods’. 

133. Mark that this vicegerent 1s a created being, and, as such entirely 
and sharply marked off from God, the Creator. Mark again that the primary 
purpose of man in this world is to act as the vicegerent of God, and to establish in 
His name a complete and perfect theocracy. 

134. (to execute, enforce and administer My laws therein). And it is for 
this purpose of Divine vicegerency that man is endowed with a full-developed will, 
as distinct from instinct of his own. 

135. Not by way of protest or complaint but out of excess of loyalty and 
devotion, ‘as the most devoted bondsmen who could hardly bear their Beloved 
Master employ a new servant besides them, for any of His services.” (Th) 

136. This the angels surmised from man’s constitution. And this is endorsed 
by the teaching of modern Psychology that man’s primary instincts are predatory 
and individualistic rather than social. 

137. i.e., We extol the Holiness both of Thee and Thy Attributes, and 
we are, by Thy grace, incapable of going wrong, while this new being, called man 
may be presumed to go wrong sometimes, and the disobedient among his kind may 
offend Thee, our Lord! 

138. (of man’s nature, and his eapacities, and of his special aptitüde for 
Divine vicegerency). A corrective angelolatry. Angels are not co-equal with God 
in respect of knowledge even. 

139. The first progenitor of the human race. Hc was a prophet. 

140. (of all things, and infused into his heart the knowledge of their 


properties). 
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When Allah (@&) created the earth it was in a state of 
flux. When Allah's (4) angels saw the state it was in 
they said, “Lord! This earth cannot be settled by crea- 
tures (created beings).” Thence, He anchored the earth 
with mountains. When Allah's (@&) angels saw what 
earth was anchored with they asked, “Lord! Have you 
created anything more cogent (forceful) than the moun- 
tains?” He said, “Yes, iron.” They asked, “Lord! Have you 
created anything stronger than iron?” He said, “Yes, fire.” 
They asked again, “Lord! Have you created anything 
more fervent and forceful than fire?” He said, “Yes, 
water" They continued, "Lord! Have you created any- 
thing more forceful than water!" The Lord replied, “Yes, 
the wind.” They went on, “Lord! Have you created any- 
thing more forceful than the wind?” And He replied, 
“Yes, the descendant of Adam.”” 


This stands the materialistic mindset on its head. It also places 
man, the human man, in a position of empowerment, thereby qual- 
ifying him to become Allah's (ÆR) heir on earth. 


Man Is Created for an Important Role 


* And Lo! Your Sustainer said unto the angels, "Bchold, 1 am 
about to render on earth a khaltfah (successor)." They said, 
“Will You place on it such as will spread corruption thereon 
and shed blood; whereas it is we who extol Your limitless 
glory and praise You, and hallow Your name?” [Allah] 
answered, “Verily, I know that which you do not know." 

* And He imparted unto Adam the names of all things; and then 
He exhibited them to the angels and said, “Declare unto Me 
the names of these [things], if what you say is true." 

© They replied, “Limitless are You in Your glory! No knowledge 
have we save that which You have imparted unto us. Verily, 
You alone are All- Knowing, Truly Wise.” 
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* Said He, “O Adam, convey unto them the names of these 
[things]." As soon as [Adam] had conveyed unto them their 
names, [Allah] said, “Did I not say unto you, verily, | alone 
know the hidden reality of the heavens and the earth, and 
know all that you bring into the open and all that you would 
conceal?” 

* And when We told the angels, “Prostrate yourselves before 
Adam!” they all prostrated themselves, except Iblis, who 
refused and gloried in his arrogance, and thus he became of 
the kuffür. 

* And We said, *O Adam, dwell you and your wife in the garden, 
and eat freely thereof, both of you, whatever you may wish; 
but do not approach this one tree, lest you become offenders." 

* But Shaytan swayed them both therein, and thus ousted them 
from their erstwhile state. And so We said, “Down with 
you, [to become henceforth] enemics unto one another; and 
on earth you shall have your abode and your livelihood for 
a while!” 

e Thereupon Adam received words [of guidance] from his 
Sustainer, and He accepted his repentance: for, verily, He 
alone is the Acceptor of Repentance, the Dispenser of Grace. 

* [For although] We did say, “Down with you all from this 
[state]," there shall, nonetheless, most certainly come unto 
you guidance from Me, and those who follow My guidance 
need have no fear, and neither shall they grieve. 

* But those who are bent on denying [Me] and giving the lie to 
Our message, they are destined for the fire, and therein they 
shall abide forever (al-Baqarah:30-39). 
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This cluster of @yat, an independent lesson, could be considered a 
timely follow-up to the eternal classification of people: the muttaqis, 
the kufr crowd, and the nebulous and nefarious mobs of munafigs. It 
is important to note that Allah (£), the Magnanimous and the 
Majestic, chose to tell us humans of this pre-human conversation. 
Besides Himself, the exchange included the angels, Iblis, and then 
Adam and Eve (8&8) after they were brought about and effected as 
Allah's (£) beneficiaries of the earth. 

Obviously, Allah (48) did not give us this information so that 
we close our minds and lock our brains. Hc had enough confidence 
in our ability to reason and think that He divulged to us a part of 
history and existence, to which we would otherwise have no access. 
It is Allah (42) who is nurturing our confidence in ourselves and 
our ability to think and reason when some of us have no confidence 
whatsoever in our human abilities, our range of understanding per- 
tinent information, our reasoning, our analyzing, and our making 
sense out of events. I lad this type of information been out of intel- 
lectual bounds, Allah (Æ) would not have advanced it for our fac- 
ulty of thought. And to ease the meanings into our realm of 
understanding this whole narration has been couched in a "short 
story" form. 

With enough confidence in our mental capacity and knowing 
that the Qur'an is for people who think, we who read the Qur'an for 
guidance should realize that there is a caveat pertaining to this par- 
ticular lesson about Allah (4$), the angels, Iblis, and our common 
father and mother — Adam and Eve (RE). We are cautioned that 
these @yat are mutashabihat (allegorical or suggestive and evoca- 
tive). This means that the surface meanings of the Zya are not 
exhaustive of the core-to-detail facts. Let us now enter into the 
realm of these ayat and behave as rational subjects of Allah (4). 


And lo! Your Sustainer said unto the angels, “Behold, 
I am about to render on earth a khaltfah." They said, 
“Will You place on it such as will spread corruption 
thereon and shed blood; whereas it is we who extol 
Your limitless glory, and praise You, and hallow Your 
name?” (2:30). 
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The first thing to clarify in understanding this ayah is that Allah 
(@®) in His address to the angels was not consulting them. His 
knowledge is infinite and He needs no advice from anyone, angels 
or humans. The angels’ reply, “Will You place on it such as will 
spread corruption thereon and shed blood...,” is not to be con- 
strued as a quarrel or argument with Allah (£). By expressing their 
thoughts, the angels were not objecting to Allah's (@@) will of hav- 
ing a successor on earth. A feud between Allah (£) and the angels 
does not behoove Allah (4f&) nor is it appropriate for the angels. 
This mental twist, which could be found in the Yahudi interpreta- 
tion of scripture,” has no explanation in the Islamic morality of 
thought. Angels are not created to bicker or quibble with Allah 
(Æ), their Creator and Sustainer. Angels, in the definition of 
Allah (4$) and the words of the Qur'an, “...do not disobey Allah 
in whatever He has commanded them, but [always] do what they 
are bidden to do” (66:6). 

The second thing requiring clarification in order to under- 
stand this and other ayat is that, by being involved with man, Allah 
(£) is not diminished in any way whatsoever. Whenever there is 
a discussion about Allah (4f&), a description of Allah's (4f) will 
and involvement with man, there are some individuals who try to 
demote or devalue Allah (4f&) because He is involved with man's 
affairs. In some murky minds that makes Him in one sense or 
another human! 

When Allah (£) says, "Your Sustainer said unto the 
angels...," these minds that are human-centered cannot imagine 
that anyone can say anything except that he be human. If they were 
told Allah (£) communicated to the angels, some of them would 
still ask: how was this communication done? And if they were 
informed thar there are no details about how the communication 
occurred, they may use this missing information as an excuse to 
relieve themselves of the Qur'anic and Islamic affairs altogether. 
These types have to understand that Allah (@&) is Allah (£) and 
man is man. It is because of Allah's (£) care and love for human 
beings that He divulges this information and it is because of some 
humans' ego and conceit that they refuse to place themselves where 
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they belong in this God-to-man relationship. Man begins to respect 
himself when he realizes that Allah (488) is exalted, extolled, and 
praised while he himself is imperfect, flawed, and inferior. In Allah's 
(4$) own words, “Limitless in His glory is your Sustainer, the 
Lord of almightiness, [exalted] above anything that men may 
devise by way of definition!" (37:180). 

Another issue that has to be acknowledged is the human 
mind's ability to latch on to reason in revelation, or what is referred 
to in Qur'anic terminology as ta'wil. To explain this, it should be 
affirmed that the injunctions of Islam have been anchored in 
rationality.“ And so when an ayah or authentic and established 
hadith infer a meaning that is at odds with structured thinking and 
the rational mind, then it is assumed that the inferred surface 
meaning of the ayah or hadith is not the exhaustive meaning. And 
this is where ta'wil is applied by qualified and competent scholars to 
blend the rational and the reasonable with that which is revealed 
and reported. It should be reiterated that Allah (4$) did nor 
address man with meaningless words. 

In studying this cluster of ayat from Sarah al- one 
encounters the mention of angels. These are a form of creation 
whose existence Allah (412) has disclosed together with some of 
their functions. Even though complete information about their 
nature has not been revealed, the fact of their existence is a cer- 
tainty. Concerning angels, man should be pleased to know that 
Allah (£) has chosen to provide him the information He has, 
without demanding to know what He has withheld. When it is said 
that these angels have “wings,” the wings should not be construed 
to match those of birds with feathers, for if they had such physical 
characteristics, man would obviously be able to see them." But as 
to what form these wings do take, there is not enough information 
to speculate. When it is said that angels are, in some sense, manag- 
ing particular physical domains, such as the plant kingdom or the 
oceans, one can infer that there are spheres of Allah's (@&) inte- 
grated "laws of nature" that are somehow supervised by particular 
angels, making it possible for humans to live in an accommodating 
world rather than a chaotic and discordant habitat. And such an 
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understanding can be accepted without question, for there is every 
reason to do so and no ground for doubr. 

“And lo! Your Sustainer said unto the angels, ‘Behold, I am 
about to constitute a khaltfaħ on earth...’” Allah (£) informed 
the angels that He is arranging for a deputy on earth. They under- 
stood that Allah (Æ) will bring into being entities whose nature 
will combine a potentially absolute resolve with freedom of will 
and choice, a combination bound to result in a chain of destructive 
actions and reactions. The nature of these actions and reactions 
will depend on man's judgement, which shall be contingent upon 
the degree of his knowledge and understanding of himself, the 
world and his Creator. If his actions are not guided by wisdom and 
the general or public interest, the will of man will have the poten- 
tial to cause mischief, instability and corruption. 

This is a very serious statement, “Allah is about to constitute 
a deputy on earth.” The Arabic word ja'ala does not mean khalaqa 
(create). Had Allah (4f) said, “Behold, I am about to create on 
earth one who shall inherit it,” perhaps the angels would not have 
questioned the intentions of this human being, nor would Iblis 
have objected to him; Allah (Æ) knows best. 

But the heavenly company raised queries about this earthly 
khalifah for a reason. In his individual and collective existence, man 
was created to become the vessel of Allah's (4) will on earth. The 
words ja'ala and khalifah in the ayah moved the angels to pose ques- 
tions about this new form of intelligent life, and were enough for 
Satan to take exception. Ja'ala means not only that Allah (Aà) is 
going to create a human, He is going to cultivate and develop him 
as well. In another sense, Allah (4$) has given man the capability 
of infusing his will with the Will of Allah (£) through the medi- 
um of rahmah and taskhir (grace and utility), thereby enabling man 
to fulfill his role on earth, that of Allah's (Æ) khalifah. But he will 
only be able to execute this role as Allah's (a) heir and represen- 
tative on Earth provided his will is subservient to Allah's (Æ), that 
is, when his understanding is guided by Allah (£) and his actions 
are drilled by Him. 

The angels could envision the potential of this human sec- 
ond-to-Allah (4f) to misuse the powers and capabilities given 
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him, resulting in conflict, injustice, disorder and bloodshed in the 
world. This man of flesh and bone would find himself involved in 
a continual struggle against disaster, both natural and man-made. 
Natural disasters such as earthquakes or floods emerge from this 
earthly environment, while man-made ones like war and persecu- 
tion spring from man's vulnerable human nature and his misuse of 
the powers granted him by Allah (48). Just in the last century 
alone, earthquakes have killed nearly two million people world- 
wide. From Lisbon in 1755 to China in 1976, earthquakes have 
taken their toll. Volcanoes, extreme weather and drought have 
also decimated millions of people over the centuries, despite man's 
limited successes in building defenses against the cataclysmic 
repercussions of such natural forces. Man's synchronization with 
the Will of Allah (£) will be difficult indeed when he encounters 
inexplicable natural phenomena, which result not only in the col- 
lapse of his physical defenses but also the erosion of his mental and 
spiritual consolidation. 

The angels, in their question "Will You place on it such as 
will spread corruption...?” were actually asking the same question 
that occurs to the human mind in response to specific catastrophes, 
which may be easier to explain for worldly reasons, such as starva- 
tion due to famine, crop failure due to disease, displacement due to 
warfare, and contamination due to the misuse of natural 
resources. However, with man in a trustee position on earth, such a 
question can also be posed in response to natural calamities. This is 
to say that natural and man-made disasters are connected. 
Consider, for instance, the proposition that ancient killers such as 
cholera, the bubonic plague, pandemic influenza and smallpox, 
which have apparently been conquered by modern medicine, are 
not eradicated but rather subdued. One might ask in this context, 
not unlike the angels, about the wisdom of a khalifah on earth when 
widespread malnutrition or civil wars can easily provide the condi- 
tions for the return of these silent scourges. 

Wars have always left a wake of disease, misery and suffering. 
Improving technology and the increasing power of states over soci- 
eties have meant that the deleterious impact of war has increased 
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rather than decreased over time; few will escape entanglement in 
future conflicts. About 64 million perished in the rwo “world wars” 
alone. What makes men visit such cruelty upon their fellow human 
beings? Whether for profit, pleasure, or persecution of the power- 
less, human cruelty is often beyond imagination, relatively far 
worse than “natural” disasters in terms of death and destruction. 
From the torture of the early “Christians” and “Muslims” to the 
Zionists’ “final solution” for the Palestinians, Arabs, and Muslims, 
how can man be so inhuman and yet qualify to be Allah's (@@) suc- 
cessor on carth? 

“Whereas it is we who extol Your limitless glory, and praise 
You, and hallow Your name.” This was the context in which the 
angels posed their inquiry. And Allah (Æ) responded, 


Verily, I know that which you do not know. And He 
imparted unto Adam the names of all things; then He 
brought them within the ken of the angels and said, 
“Declare unto Me the names of these [things], if what 
you say is true.” They replied, “Limitless are You in 
Your glory! No knowledge have we save that which 
You have imparted unto us. Verily, You alone are All. 
Knowing, Truly Wise." (2:30-32). 


It is interesting to note here that Allah's (4f) response to a seem- 
ingly skeptical company of angels about the assignment of humans 
to stand for Allah (4f) on earth was, “He imparted unto or taught 
Adam the names of all things.” If Allah (£) is teaching, then the 
role of Adam (#8) and his descendants is to learn. This simple state- 
ment is the answer to the complex questions that surface when inse- 
curity and loss of life become evident. The conventional and 
traditional Muslim will tell you that the world needs spirituality, as 
will the conventional and traditional followers of other religions. 
Bot Allah (Æ) is saying that humans need to know, they need to 
learn, and they need to understand. What is the value of a spiritual- 
ity that does not know it is effectively in the service of oppressive 
powers and tyrannical governments, which, in the larger scheme of 
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things, becomes a spirituality in the service of evil? Man needs prop- 
er knowledge of the Qur'an and Sunnah, as well as of science and 
technology, to move the human condition to the level of khilafah. 

Partial and fragmented knowledge is not going to do it, be it 
"religious" knowledge or "secular" knowledge. It is only this proper, 
complete and total knowledge that will induce a robust spirituality 
and a determined pattern of behavior. Only this combination is 
capable of gaining and maintaining the status of khalifah. It is in 
identifying and defining things accurately that man has come a 
long, long way from the Qur'anic description, “...man has been 
created weak" (4:28); and "And Allah has brought you forth 
from your mothers’ wombs knowing nothing..." (16:78). When 
it was demonstrated that. Adam (88) knew the definition of 
“things” and that the angels were unable to show such knowledge, 
they admitted thar Allah (4$) knows what they do not know. The 
creation of Adam (%%) caused the angels to realize the limitations 
of their knowledge and understanding, something they had not pre- 
viously been aware of. It is this Allah-given capacity to know, learn, 
understand and think that is the basis of the status granted to Adam 
($2) and his descendants. And man's assignment to the position of 
Allah's (£2) deputy on earth was an eye-opening experience for the 
angels, as they realized their own shortcomings and the significance 
of the divine lifeline of information from Allah (42) to Adam (#4) 
and his successors. 


The First Kafir 

Allah (Æ) shows an affinity with humans through the instrument 
of knowledge, “and He imparted unto Adam the names of all 
[things]" (2:31). Thus humans have a relationship of dependence 
with Allah (Æ), meaning that man is ill-equipped — without help 
from his Creator — to handle properly his responsibility on earth. 
Without knowledge, he would not only be weak, but his apparent 
weakness may lead him to harm himself and others. Allah (482) says 
about man's state of being, "...man has been created in a state of 
frailty” (4:28), “...man is indeed most persistent in wrongdoing, 
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stubbornly ingrate!” (33:72). At this moment of apparent polar- 
ization berween man and God, He says to the angels, “Prostrate 
yourselves before Adam!” And the angels when they realized their 
lagging knowledge and their subordinate strength, all prostrated 
themselves. Obedience to Allah (è) supersedes all intervening 
factors even if these turn out to be a human destiny of bloodshed, 
warfare, worldwide instability, and clashes of civilizations. But the 
apparent discrepancy of an Almighty and Powerful Allah (412) 
favoring a fragile and weak humanity stimulates a rationalizing atti- 
tude that refuses to accept an Omnipotent Divinity allying itself 
with an impoverished humanity. Hence, “...Tblis, who refused and 
gloricd in his arrogance, and thus he became one who denies the 
[worldly] power of Allah" (2:34). 

It is not clear from the Qur'an or Sunnah whether there is an 
integral and essential difference between the angels and the jinn, 
and if so, what that difference is. There may be a difference of 
types, with clear differences berween their characteristics. 
Alternatively, it may simply be that the jinn are a subset of the 
angels. However, the general object here is to expose Shaytan 
because of his objection to Allah's (4f&) designation of this weak 
and flawed human as His khalifah on earth. In the satanic mind the 
oppressed are just that: oppressed. They are created oppressed, 
they are born oppressed, they deserve to be oppressed, and they 
should remain oppressed. 

This primordial satanic attitude has its contemporary incarna- 
tion in the sponsors and maintainers of policies that subdue 
humanity through institutions of servitude to the strong and 
mighty in sociery — the social, economic and political elites of the 
modern world. The human psychology that cannot imagine a God 
who favors the poor, the impoverished and the destitute, rational- 
izes this attitude with arguments of racism, nationalism, ethnic 
superiority and class supremacy. Long before fascism, imperialism, 
communism and zionism began to terrorize the mass of humanity, 
there came the satanic statement of inspiration for these anti-god 
systems, “I am better than he: You have created me out of fire, 
whereas him You have created out of clay” (7:12). 
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Continuing from the previous @yét, at the beginning of Sirah 
al-Baqarah, which highlighted the classification of people into the 
three broad categories of mu'mins, kuffar, and maunafiqs, here the 
Qur'an introduces the first known kafir, Iblis. He is the first form of 
life and intellect who is known to have objected to Allah's (4f) 
power. He objected to it not because he did not know or realize that 
Allah (4f) is the Almighty and the Most-Powerful, for he clearly 
did. He objected because Allah (482) wanted to designate a khalifah 
on earth, by empowering man. Iblis had no shortage of rationaliza- 
tions for his conduct, as the coming strahs reveal. It is also worth 
noting that even before he was confirmed as a kafir, Iblis's suspi- 
cious behavior had been characterized by questioning and false 
pride. These are the psychological attitudes of all beings that take 
issue with the power of Allah (£) on carth. 

After the prototypical kzfir is identified, the ayar go on to 
speak of the condition of Adam (2), and in this discourse the read- 
er is left with a sense that the angels and Shayran somehow have 
access to the vital core of man. They appear to have some influence 
over the decisions he makes. Thus the instinct that makes him do 
what is good and right is angelic; the impulse to do what is evil and 
wrong is satanic. Man's predisposition to do what is right is tawfiq; 
and his tendency to do what is wrong is ghiwétyah. 

A hadith of the Prophet (@) states that Shaytan circulates in 
man the way blood circulates in the body.” This refers to the sub- 
tle and pervasive presence of Shaytan in man’s life. It is indicated 
in the Qur'an that Shayyin procreates but Angels do not, “Will 
you, then, take him and his offspring for [your] allics instead of 
Me, although they are your foes...?" (18:50). These ayar point 
out that Adam and Hawwa’ (Bi), his zawj (spouse), were given the 
freedom to live and eat from the garden, with just one exception. 
They were told not to approach a particular tree lest they become 
guilty of injustice. It can be understood from this ayah that human 
nature has a fascination with the prohibited. It is this fascination 
that becomes the playground of the devil. 

Shaytan committed several offenses when he took issue with 
Allah's (£) power. He flagrantly disobeyed the command of Allah 
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(@&), he indulged his ego, he disrespected Adam (#2), and he broke 
with the heavenly jama'ah. He did all this because Allah (4f) had 
empowered man and identified him as His khalifah. So Shaytan 
decided to prove his point by subverting this human being, which 
he will continue to do until the Last Day. Allah (Æ) has access to 
the human mind, heart, and soul through ilham (91:8 and other 
ayat), while Shaytün has access to the human mind, heart, and soul 
through wisuüs (114:4—5 and others). Today the “ego” is armed to 
the teeth with weapons galore, while the Adamic human has only 
the power of his dignity, which lives on through a process of 
painstaking and rational loyalty to Allah (4f). 

Through the satanic connection that foments latent ambi- 
tions and greed, Adam (#8) — the human — and his mate stum- 
bled. They lost their balance and hence their presence in the 
eternal garden. In other words, true to their human nature, they 
succumbed to their human susceptibility and weakness through 
Shaytan's contact with them. Thus, they (Adam, Llawwa’ (88), and 
Shaytan) were told to descend as “enemies of each other" Earth 
was to be their new domicile and abode for a time. 

Then Adam (3#) was forgiven his transgression as he repented 
his error. Adam (#8) learned the error of his actions through experi- 
ence, and Allah (4f) embraces those who learn, even if it is by their 
mistakes, as long as their egos do not thrive on their sins. Adam (#8) 
knew that he had made a mistake; he knew that errors entail conse- 
quences. He regretted what he had done. Notice that the feelings of 
regret and shame follow the realization of error. Out of this comes a 
determination not to repeat the mistake. This is the atonement that 
gains Adam (88) and his descendants absolution and grace. So Allah 
(£2) had such compassion for humans that He did not leave them to 
wander without guidance in a world charged with satanic pulses; 
instead, he promised to provide them guidance, 

There shall, nonetheless, most certainly come unto 

you guidance from Me, and those who follow My guid- 


ance need have no fear, and neither shall they grieve; 
but those who are bent on denying My power presence 
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and giving the lie to Our messages — they are destined 
for the fire, and therein shall they abide (2:38—39). 


From these ayat (2:30—39), it becomes evident that Allah (£) 
has empowered man and designated him His khalifah on earth. This 
places man in the position he should be in, a position of honor, dig- 
nity and power. Man should never become an adjunct to a machine, 
nor should he become mechanized. There is a standard human that 
Allah (@@) has empowered, and he should do his best to live up to 
his responsibilitics. Man cannot forget or conveniently hide the fact 
that the universe has been regulated to accommodate him and make 
his life convenient. This was not done by some random event or 
sequence of events; the odds against that happening are impossible. 
There is a God who made all this possible with His knowledge and 
wisdom, and He cares for man so much that He has provided him 
with scripture and revelation so that he can reason and learn. This 
is intended to enable him to do what is required. If man errs, then 
He forgives, provided that he first repents. 

Materialism has triggered the emergence of a class of power- 
hungry people who have severed the natural human relationship 
with Allah (£). They displace this relationship with i 
and systems of secularism that marginalize or deny Allah's (4f) 
power-presence in human affairs, and in the universe as a whole. 
The materialistic camps of this world routinely trespass on Allah's 
(£>) prerogatives, and violate the proper heaven-to-carth relation- 
ship in every possible way. Out of this mess on earth the only way 
to redeem mankind is for man to realize that Allah (£) wants to 
favor him when he is weak — the precise point that Shaytan 
objected to. However, man is required to maintain a deliberate and 
conscious relationship of humility and subservience with Allah 
(£), and be able and willing to improve this relationship. If, in this 
struggle berween a human who is developing a conscious relation- 
ship with Allah (£), and Shaytàn who is determined to thwart 
this relationship by appealing to the human ego, humans make mis- 
takes and errors, Allah (Æ) will accept their repentance provided 
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selves of the ego. The Prophet of Allah (B) said, “No person with a 
scintilla of ego in his heart will enter paradise.” “ 

Among the most provocative arguments used against humans 
who want to fulfill their role of khilafah on earth is that they are 
establishing a theocracy, or "playing God,” or “holier than thou,” or 
claim to be God's representatives on earth to the exclusion of all 
other peoples. This is a gross misrepresentation of the role of 
Muslims who are, and should always be, aware of their unique role 
of "light unto the peoples of the world." This is not simply an 
Islamic version of the Western tradition of power monopoly and 
manipulation. Should Muslims understand their role in such a sim- 
ilarly arrogant manner, or behave in identical ways once in posi- 
tions of power, they clearly do not understand Allah's (4) purpose 
in His empowerment of man and are themselves falling victim to 
Shaytan's appeals to their egos. 

The risks implicit in this error are the subject of the next 
major theme of Sarah al-Baqarah, constituting ayar 2:40—176. After 
discussing the general classification of humans, and highlighting 
the nature of man's power relationship with Allah (42), and the 
nature of Shaytan’s attempts to disrupt it, the first section of these 
ayat (2:40-74) elucidates the experience of Bana Isra?l. The 
Children of Israel understood this lesson of man's empowerment as 
Allah's (£) deputy on earth, but circumvented and convoluted it 
to elevate their collective racial and ethnic ego. Addressed direct- 
ly to Bana Isra’tl, these ayat remind them of their history, and in 
particular their repeated failures in being true to their Covenant 
with Allah (£). At the same time, Allah's (#2) words have a sec- 
ondary meaning to Muslims, warning them against making similar 
errors. The ayat following this particular set of ayat, addressed 
directly to the new Muslim community in Madinah, warn them of 
the Yahūdi enmity in Yathrib and advise them on how to deal with 
these scriptural adversaries. Again, these ayat have broader rele- 
vance than simply the immediate historical situation, offering 
perennial guidance to Muslims on how to respond when facing sim- 
ilar situations. 
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150 Volume 1 
Who Are the Children of Israel? 


* O Children of Israel! Recall those privileges of Mine with 
which I dignified you, and fulfill your Covenant with Me, 
(So that) I shall fulfill My Covenant with you; and of Me, 
of Me be in awe. 

* Commit to that which I have [now] bestowed upon you from 
on high, confirming the truth already in your possession, 
and be not foremost amongst those who deny its truth; and 
do not barter away My messages for trifling gain; and of Mc, 
of Me be guarded. 

* And do not coat the truth with falsity. And do not deliberate- 
ly conceal the truth while you are in possession of it; 

* And have thc affiliation with Allah as your standard, and a sys- 
tem of giving money [where it is due]. And humble your- 
selves with those who are likewise humble. 

* Do you urge people to be virtuous, while you forget your own 
selves — and [yet] you recite the divine Writ? Will you not 
use your reason? 

* Seek help in patience and salah; and truly it is difficult [to do 
so] except for those who are humble-minded; 

* Who know that they will have to meet their Lord, and that 
unto Him they are returning. 

* O Children of Israel! Remember those blessings of Mine with 
which I graced you, and how I favored you over all people; 

* And remain conscious of [the coming of] a Day when no human 
being shall in the Icast avail another, nor shall intercession 
be accepted from any of them, nor ransom taken from them, 
and nonc shall be supported (al-Baqarah:40—48). 


The Quranic discourse here takes a historical turn. from the 
empowerment of Adam (#8) to the empowerment of the Children 
of Israel. The previous @yat explained how Adam's (#2) failure to 
honor his obedience to Allah (£) caused him to lose his heaven- 
ly presence, and thereby suffer the negative consequences of Allah's 
(£) corrective justice. Violating one of Allah's (4) orders, he ate 
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Your hand doing as they please, living off Your sustenance and enjoying Your 
bounties, whilst continuing to disobey You by committing such grave sins, 
You neither get distressed nor angry with them, nor do You avenge Yourself 
against them in spite of everything that You see and hear happening! This is 
too much for us to bear and we admire You for it? 

When He heard the angels say this He said, *4/ am putting a successor on 
earth» who will be My proof therein over My creation." 

So the angels retorted, ‘$ How can You put someone there who will cause 
damage and bloodshed > like the Jinn have done? They will be jealous and 
hateful towards each other. Make this successor from one of us, for we are 
never jealous or hateful cowards one another and neither do we spill blood. 
It is we who ¢ celebrate Your praise and proclaim Your holiness >. 

So God, Mighty and Exalted, said ‘€/ know things you do not}. 1 want 
to originate a creation with My own hands and make prophets, messengers, 
righteous servants and rightly-guided leaders from his progeny, and I will 
make them the inheritors of My carth over My creatures. They will prevent 
them from wrongdoing and warn them of My chastisement, and they will 
guide chem to My obedience, show them the path to Me. I will make them 
My authority over them, be it as a warning or as proof. I will free the earth 
of the nasnás and cleanse it of them. 1 will move the wrongdoing Jinn away 
from My human creation and My chosen ones, and will inhabit them in the 
air and the far corners of the Earth so that they do not come anywhere near 
the progeny of My creation. ! will place a barrier between the Jinn and My 
Creation so that they can neither see the Jinn nor sit with them, nor frequent 
them. Whoever from the progeny of this creation of mine that J have chosen 
disobeys Me, 1 will make them inhabit the dwelling places of those who sin 
and make them their inmates without a second thought? 

So the angels said, ‘Our Lord, do as You wish, € we have knowledge only 
of what You have taught us. You are the All-Knowing and All-Wise}.’ Then 
God, Blessed and most High, ssid *€ ! will create a mortal out of dried clay, 
Sormed from dark mud. When I have fashioned him and breathed My spirit 


into him, bow down before him }'15:28-29), This was both a mark of distinc- 
tion for Adam before he had even been 


created as well as an argument that 
He could use against them. 
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Then Our Lord, Blessed and most High, took a handful of sweet, fresh 
water in His right Hand - and both His Hands are right ~ and he kneaded 
it all together until it had formed. Then He said addressing it, "From you | 
am going to create prophets and messengers, righteous MEG and right. 
ly-guided leaders who usher others to the Garden, as well as all their follow. 
ers until the Day of Judgement. I cannot be taken to task nor questioned for 
what I do, but they will be questioned.” Then He took another handful} of 
salty, bitter water, and kneaded it all in His Hand until it formed, then saic 
to it, "From you, 1 am going to create the tyrants, the pharaohs, the insolent 
ones, the associates of Shaytan, the leaders of disbelief and those who call 
others to the Fire, and all their followers until the Day of Judgement. I can- 
not be taken ro task nor questioned about what I do, but they wii! be asked,” 

[Imam ‘Ali) says, ‘He reserved the right to alter the decree regarding 
them though this is not necessarily the case about the people of the Right, 

Then he kneaded the two types of waters in His Palm altogether and 
made it into sounding clay, then laid it out in front of His Throne while it was 
still wet mud. He commanded the four angels of the northerly, westerly, east- 
erly and southerly winds to blow back and forth around the essence of this 
clay. So they prepared it, straightened it, burnished it, then departed, ieav- 
ing the four humors to flow within it: air, phlegm, bile and blood, Then the 
angels of the northerly, southerly, westerly and easterly winds swept around 
it and made the four humors fiow within it. The air in the four humors cot- 
responds to the northerly wind, phlegm to the easteriy, bile to the westerly, 
and blood to the southerly wind. Then the soul wafted upwards and the body 
was complete, The air in it brought abour the love of life, high hopes and avid- 
ity in him; the phlegm injected a love of food, drink, and clothing, as well as 
softness, clemency and leniency; the bile brought about anger, folly, devil- 
ishness, high-handedness, rebellion and haste; and the blood brought about 
à desire for women, plezsures, and a taste for the forbidden.’ 
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Aba ‘Ali al-Hasan b. Mahbüb said, reporting from ‘Amr, from Jabir that 
Abo Ja'far ^ narrated to him, ‘We found this discourse written in one of 
the books of ‘Ali b. Abi Talib’ 


7. He [the same narrator] reported, ‘Hisham b. Salim said, “Abi ‘Abd Allah a 
said, ‘The angels could not have said *4 How can You put someone there [on 
the earth) who will cause damage and bloodshed? y 9:30? had it not been for 
the fact that they had already seen someone cause corruption and blood- 


shed therein previously. 


8. From Muhammad b. Marwan”, from Ja‘far b. Muhammad e^ that he 
said the following: ‘I was circumambulating the House fof God] with my 
father when, all of a sudden, a tall abrasive looking man wearing a turban 
approached us. He said, *1 bid you peace, O son of the Messenger of God," 
so my father replied him. He continued, “There were a few things I wanted 
to ask you about, things no longer known except perhaps to maybe one or 
two individuals.” My father completed his circumambulation, entered the 
hijr [of Ismail) offering two units of prayer there, and then, when he had 
finished, said to me, "Let's go, Ja'far" and moved in the direction of the man 
saying to bim, “You seem to be a stranger around here.” 

The man replied, “That is right, [and if you would be so courteous as to 
oblige a stranger] please tell me about this circumambulation, how did it 
come about and why?" 

So he (S? replied, "When God told the angels 47 am putting a successor 
on earth. They asked, 'How can You put someone there who will cause dam- 
age and bloodshed. When we celebrate Your praise and proclaim Your holi- 
ness?’ but He said, ‘I know things you do not 0:30 He was referring to the 
unruly ones from among them, so He veiled Himself from them for seven 
years, whereupon they would seek refuge at the Throne saying, 'Acknowl- 
edge us, O Lord ofthe lofty ranks, acknowledge us; until He turned to them 


13 Muhammad b. Marwan al-allab, a reliable (thiga) transmit i 
D ter of the eighth Imam's tradi- 
tons. See IHIN, Kindágar -aQwàl, 242 (nz. $24). " 


^4. Tbe hy of lenis ao arca beside the north side of the Ke" : 
to have been buried. PEE 
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mercifully. Thea, when Adam dt committed the error he circumambulateg 


the House until God accepted him” 


{The man] said, "You speak the truth.’ . 
My father was surprised at his statement, *You speak the truth. 


Then he asked, “Now tell me about the verse € Nun. By the pen and what 
they write y (6*0, 

So he replied, “Nii is a river in Paradise, whiter than milk, God has 
commanded the Pen to write whatever happens, and whatever will come to 
be, so it is established before Him, and He adds to it whatever He wills and 
omits whatever He wills. Whatever He wilis comes to pass and whatever He 
does not will does not come to be.” 

[The man] said, “You speak the cruth." 

Again my father was surprised at his statement, "You speak che truth” 

Then he asked, “Now tell me about the verse 4 those who give a due share 
of their wealth y 79:24), what is this duc share?" 

He replied, “It is referring to a portion of a man's wealth that he gives 
away but which does nor constitute the obligatory alms tax (zakat) and is 
thus specifically reserved for cither one afflicted by misfortune or one who 
is 2 close relative.” 

[The man] said, “You speak the truth.” 

My father was again surprised at his statement, “You speak the truth." 

Then the man got up and left. 

My father exclaimed, "Bring that man back!" 

So 1 went to look for him but did nos find him anywhere,’ [2:30] 


From Muhammad b. Marwan who narrated, ‘I heard Abū ‘Abd Allah etg 
say, "l was with my father at the hijr [of Ismà'i?), and while he was standing 
in prayer a man came and sat beside him. When he had finished he greeted 


him saying, “I want to ask you about three things that only you and one oth- 
er man know the answer to.” 


My father asked him, “And what are these?" 


He continued, “Tell me, what is it that explains the reason why people 
circumambulate this House?” 
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Verses 30 — 39 
eS LE Eu Bet A R & Din REA ur "s 
Ic 


9013,25 Vis 29! 5,23 8 23 385 face R$ 525 cu das 
30. Oh «————— i 
He shall (eer) be poing Hs representative on Earth They said, 
causing 


E S Ic qued Mi tench p ix Sui Masi 

puis 

31. And Adam was taught knowledge of all things (in the presence of 

angels) and questions on the same were put before angels and He said, “If 
you are jusáfied in your claim, me — 

ga sd) unde cals o Vid zio Y 252215 

P i A dna CUR “Grand is Your Glory" and 

beg? DR Verily, “You are Al- 


oooh el! ocn Ef Oa cas sath 6 ast esate Ja 

m € 2i 53:55 za rs act 

33. Then he commanded Adam to point to them their names (with feir 
properües). them the knowledge of things, 


ear and in the heavens and also I know what you expose and’ impose. 
85034 3 50 38 53375 3 ou Y; S ARD ec i i 


VU cB Y; - = bt bee bs aL, 365 iS h assy es af yess) ¿Suel 5 
ln ERES 

35. And We told Adam to abide in Paradise with his wife and eat 

they chose not to"? approach that mee lest hey might become 

$15 FE ay aici ETE eher rir Seti er 


B6) xe Jipe SES ay ies 

36. The Satan”? planned to expel them and” succeeded in removing 

them from where they were and We commanded chem to get down “Where 

you will be inimical to one another and you will have sojourn on Earth 
with property for the time being.” 

BI} eT Lad 6 lSccfangeu fs 
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37. Then Adam received some intercessory prayers, upon utterance of 
which their penance was admitted by God. Voip Ie i might at auiem 
(——— > . 

2d ga Ou ugua insi ge ste Be es 
38} 35% 
38. — —— eT ey ar 
receive guidance from Me’ * Those who shall follow it will have 

no fear of future nor be sorry for the past (sins). 
B9) 5,34- à 258 on Seat aal ec cies ds 

39. Those who shall refuse and falsify (My guides) chose are the very 
people to be condemned to Hell, wherein they shall ever remain” 


Humans, i 

(created 2s 2 test) who is enemy of humans, 23 on their account, he (devil) 
Wes cursed and sent out of heaven and by virtue of his prayers he got 
amends to swerve misgivings, which, when people forget "Divine 


to pretenders to guidance, neither 
knowledge of Divine Text zs revealed to the Prophet and his revered 
immaculate family (peace be upon them). (They are Divine Lights, having 
come from Heaven with Divine knowledge ) 


Verse 40 
355 eat OF gate ub caedi es eat olga 5d) Lees 2G 
{40} 2855 
Papa emn reisen pe dme dpi Ao cda nol 
have endowed (on you) fulfil the convenant contracted with Me so I may 
———————————— — 


y ee 46: First Five Books of the Old Te:tament 
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41. And believe what I have uim M; fegteretih emus 
what is revealed here before. In Torah Bible, Psalms and do not deny 


58 


Exploring Qur'anic Themes: The Creation of Adam, Sura al-Baqarah 2:30-33 


oa. ay a" eee ie Nee eal 


and fear Me i 
(42) 320s 2 Betts pecie BY; 
_ 42. Do not expose falsity in place of facts and do not hide the facts 
{43} eS ESD SSG ED 1575 an souls 
43. keep on paying dthe and say prayers in congregation, 
£44} 3,5 33 5 Sash auis 55 as c i 33355 PW DS 5,8 
44. What! You advise others for adopting virtues and forget the same 


Sor yourself, in spite of the fact you are reading the Text, do you not have 
common sense (to act accordingly)? 


(45) not) B VET Gy 62s EA ets 
45. Seek My help with prayers and fasts, verily, prayers are hard upon 
all, except who fear Me 
146) 5-75 oh 25 42, 50 ate 5.3 
i di add Mes eee Seas CEDE 
themselves before Our Majesty. 


Moral 
l. R 
Grawbacks and A for 


Virtuous avoiding the vicious. This is in fact accepting sincerely (foundation 
of faith) Dude metier Te wich cm common Divine 


Mises Duis und pin Dat mpm siege ie ion 


adversely thereto which is a marked sim of went of developed rezson 
Verses 47-59 
{47} dz p nemini jl ena nin gangs eem 
remember My bounties which I have endowed Ma 


ud faa ge Sak Yj tous Ge pni at 53 tito YUE 5 
(48) 5,72 PEE 
48. Fear he day (f drei) when no one will intercede on anybody's 
behalf, nor will any intercession be admitted, nor will any compensation 
be accepted, nor will any kind of help be afforded to them. 
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knowledge is still incomplete. The more developed it becomes, the more 
new surprising facts about the creation it discovers. 

pee enemy p ee ple sf ape 
earthly telescopes are incompetent and — ee m 
radars and specific means for the purpose, are utilized 

d op 2 Mein 
with the help of spacecrafts and scientific excavations have discovered, in 
the Arc of Descent, is a distance as far 2s 2bout one thousand million (2 
billion) light years away from us wherein they have discovered innumerable 
solar systems other than ours. 

The astronomers themselves have confessed that this is just the beginning 
of the way of the world, not the end of it, and the discovery of further such 
systems is yet expected with the successful invention of or the enhanced 
structure of stronger telescopes or more advanced means of celestial 
excavations. 


Therefore, there is no doubt that, in the future, with the further progress 
De ee Se ee ee ee 


Surah Al-Baqarah, Verses 30-33 
glis Vu sist i AL 03a L5 22x goat 55 6t duc 
Af o ORA gas Das iens priae 7 uf wach p dies 


à 
Shah est aile o d cle Y az ips 
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rieti asui aii oui 
30. "When your Lord said to the angels: “Iam appointing on the earth 


Holiness?’ He said: surely I know what you know not." 

31. "And He taught Adam all the names, then He presented them 
before the angels, and said: 'Tell Me the names of these if you are right." 

32. " They said: ‘Glory be to You! of knowledge we have naught save 
e Antena » you (alone) are the All-Knowing, the All- 

33. " He said: *'O' Adam, tell chem their names’. And when he had told 
them their names, He said: "Did I not say unto you that I surely know the 
unseen things of the heavens and the earth, and (that) I know what you 
reveal and what you were hiding?" 

Man, Allah's Deputy on Earth! 

Through the previous verses we have understood that Allah has created 
disi cines qt du qul Be M, uis e i ee fh 
leadership and vicegerency of Man is formally proclaimed. Thus, here, 
Man's spiritual renk and worthiness of all these merits, are exposed. 
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In these verses, which begin from verse No 30 and end with verse 39, the 
creation of Adam (the first human) is referred to and the following three 
fundamental subjects are set forth: 

1. Allah informs the engels about man’s vicegerency on the earth and 
their questioning of Him. 

2, Angels are commanded to prostrate before the first human, Adam. 
This situation is referred to in numerous verses in the Holy Quran 


conceming different circumstances. 

3. The illustration of the situation of Adam and his life in Heaven and the 
events causing him to be sent out from Heaven, and then, his repentance and 
the order that he and his children were to live on the earth, are pointed out. 

The verses under discussion speak about the first It wes His Will, 
so He created a being on the earth to be His vicegerent. The attributes of this 
deputy would be a reflection from the rays of Allah Attributes, and his 
position somehow higher than that of the angels. 

It was His Wil that the earth and all its endowments, ie. forces, 
treasures, mines, and all its potentials be subjected to the will of such 2 
human being 

Such a being must have a vest share of wisdom, intelligence, conc 


———- 
"I am appointing on the earth a EN 


-saymg 
earth while they (the angels) celebrate His Preise,- reinforces this very 
meaning, that Allah vicegerency on the earth is incompatible with these 


Also, teaching the names to Adam, whose explanation you will read in 
the ing verses, is good evidence supporting this claim. Again, the 
angels’ ity and veneration before Adam is another witness to this idea. 

However, Allah was pleased to create a being above all the creatures of 
the universe, the best creation, appropriate for being a Divine vicegerent, 
Allah's Deputy on the Earth 

nm ee ee 
referred to the same meaning and said that the angels, after recognizing the 
position of Adam, realized that he and his children deserved to be the 
deputies of Allah on the earth and serve 23 His guidance among peoples. * 

Su. Ja Sis caet, fo agi pt a Gn M rw 

understand the reality and not to protest, 2s it says: 

"they said: "Wil You place therein one who will make mischief 
therein and shed blood," 

". while we celebrate Your Praise and extol Your Holiness?'.." 

But, here in this verse, ‘Allah's answer to them is 2 complicated reply 
whose details will be given in later verses. 
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"He said: 'Assuredly I know what you know not "” 

As it is realized from their words, the angels had comprehended that this 
human was not 2 docile one: he makes mischief, sheds blood, does wrong, 
etc. But how did they know it? 

It is sometimes said that Allah had previously told the angels the future 
of Man in brief, while some others have cited that maybe the angels had 
comprehended the idea themselves from the term / fil'ard / (on the earth). 

They knew that Man would be created from soil; and, because of the 

of ‘matter’, naturally it is the center of conflict and difficulties. 
For, this limited world of matter cannot satiate the avaricious nature of 
human beings, even if the whole world were given to a single one, he would 
not be 

This status can sometimes be the main cause of mischief and bloodshed 
particularly when there is not enough sense of responsibility. 

Some of the other commentators believe that the predication of the 
angels resulted from the fact that Adam wes not the first human creature on 
the earth, but, before him, there had also been some other humans who had 
lived on the earth and had committed corruption and shed blood. This bad 
record caused the angels’ suspicion about Adam and his descendants. 

These three commentaries are not so contradictory to one another, viz, 
they, comprehensively, may have caused the attention of the angels to be 
attracted towards this subject. 

And, incidentally, this fact that they expressed was never denied by their 
Lord in His answer to them, but, besides this fact, He pointed out that there 
were some other more important facts 2bout man and his capabilities that 
the angels did not know. 

They thought that if the purpose were only for worshipping and 
servitude, they would be the best examples, because they were always 
praising Him and were the most appropriate ones for being the vicegerents! 

They did not consider that when lusts, wrath and verious desires have no 
chance to influence on their behaviours and selves, their worshipping is 
different from the servitude and worshipping of Man whose lusts and 
———— 


What 2 long distance there is between the obedience of this feeble being 
and the adoration of those holy and pure angels! 

They did not know that in the seed of Adam there would come such great 
prophets as Mohammad (S), Abraham (23), Noah (23), Moses (23), Jesus 
(as), and some Imams as the twelve sinless Imams (Ahlul Bayt) (2s) in 
addition to many pious believers, martyrs, and a great many men and 
women who lovingly donated the whole of their properties in the way of 


characteristics: / tasbih / (glorification), / hamd / (praise, eulogy) and / 
taqdis / (sanctification). Undoubtedly, both the first and the second mean: 
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celebrating His Praises and knowing Him and His Glory absolutely pu 


which is, in fact, an emphasis again on the very meaning of / tesbih / 


‘glorification’. 

Some others believe that the term / taqdis / is derived from the root / quds 
/ which means: 'to purify the earth from the wicked and corruptors’, or ‘to 
purify oneself from anything bed, evil and immoral in order to clarify the 
soul and body for the sake of Allah’. 

They have considered the term / lake / (for you) in the phrase / 
nuqaddisu-laka /, we extol Your Holiness (for vou), as its witness. The 
angels did not say: ‘we extol You’, but they meant to say: ‘we purify 
ourselves and assist those who obey You, for You, or towards You’. 

In fact, they wanted to say: if the purpose is obedience and servitude, 
pa ap oque tye sv Juin ro nee 
tbe purpose is the purification of themselves or throughout the expanse of 
the earth, they are doing that too. But this matter-made human is both 
immorel, himself, and makes mischief on the earth 

To clarify the facts completely for the angels. He set them on trial in 
order that they themselves might confess that there wes 2 great difference 
between them and Adam. 


Angels on Trial 
Adam, being given effective faculties by Divine favour, had an 
extraordinary receptive potential for the facts of the world of being, and as 


the Quran says 

"nd He maght Adem oll de nnus, ." 

The commentators, from the point of view of their various styles of , 
have delivered different ideas on the phrase ‘teaching names’, but it is certain 
that its aim is not that of teaching some insignificant words or meaningless 
‘names’, because this could not be counted an honour for Adam The aim is 
——— concepts and the things that they 


gp is acknowledgement of the nature and the facts of the world 
of creation and the secrets of the world of being with its different properties 
in different creatures was 2 great honour for Adam. 

Tt is naeted in 2 tradition that Imam al-Sadiq (25) was asked about the 
meaning of this verse and he (as) said: 

” The purpose (of names) is: lands, mountains, valleys, riverbeds (and on 
the whole, all things). Then be looked at he rug under him and std tat 
even that rug wes among the things He taught 

Therefore i 


. He taught Adam this knowledge in order that he could use the merits 
and advantages of this world alongside the path of his development towards 


perfection. 
Se — p r piee eeo 
of writing with its proper application to be able to nominate objects and 
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whenever he needs them, instead of showing them, he merely calls their 
names. 
This is 2 very great bounty of the Lord bestowed on man. We can 


modem science end human beings have is under the shade of the existence 
of language and writing. 

All the se anu, hara ancient cart have been kapt 
and preserved as treasures in man’s written collections generation 


merged tte emp Nou espe 
him to convey the knowledge and experimental data from old generations to 
the recent nations and the coming ones 

"_then He presented chem before the angels, and said: ‘Tell Me the 
names of these if you are right." 


But the angels, who were in lack of such knowledge, failed in that trial 
and could, not pass the divine examination successfully. So, their response 
to Him was such: 

"They said: ^r. tei nia Alaina m Ene 
You have taught us... 

Surely, You (alone) are the All-Knowing, the All-Wise". 

They said that they did not know anything regarding this matter end their 
question was simply because of their lack of knowledge They were 
unaware of the capacity and wonderful power of Adam (2s), his God-given 
endowment. 

lt was a great privilege to him above the angels. They accepted that 
Adam (as) really deserved to be the vicegerent of Allah on the earth and in 
the world of all beings, where without him, the whole creation would 


Ladsdsds ds iss d 

Then, it was Adam's tum, by the command of Allah and in the presence 
of angels to speak and explain the names and secrets of being: in His 
creation along with the insight to the knowledge of the realities or the latent 

jes or the hidden native endowments in each of them. 

"He said: ‘O Adam, tell them their names’...” 

"And when he had told them their names, He said: "Did I not say 
unto you that I surely know the unseen things of heavens and the earth, 
————— y AA 


was that they pronun paa a her gi afer ~ 
the Deputy of Allah among His creation. This belief of the angels made 
them inquire into the Divine Will about Adam's being the vicegerent. 
Ni iar peregre eee 
Adam for the vast knowledge and immense 
Ra RR Meech E NE 
me e D RH HH ag 
on 


Surah Al-Baqarah, Verses 34-36 
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And when your Lord said to the angels, “Verily I am 
going to make in the earth a vicegerent"; they said: 
“wilt thou place in it such as shall make mischief in it 
and shed blood while we celebrate Thy praise and extol 
Thy holiness?" He said: "Surely I know what you do 
not know" (30). And He taught Adam the names, all of 
them, then presented them to the angels and He said: 

*Tell Me the names of those if you are right" (31). 
They said: “Glory be to Thee! we have no knowledge 
but that which Thou hast taught us; surely Thou, Thou 
(alone), art the knowing, the Wise" (32). He said: “O 
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Adam! inform them of their names. And when he had 
informed them of their names, He said: “Did I not 
say to you that I surely know the unseen heavens 
and the earth and (that) I know what you manifest and 
what you were hiding?” (33). 


* *x * * x 


COMMENTARY 


The verses tell us why the man has been sent to this 
world, what is the significance of his appointment as the 
vicegerent of Allàh m this earth, what are the characteristics and 
special features of this vicegerency. Unlike other Qur'ànic 
stories, it has been told in one place only, that is, in these 
verses. 


QUR'ÀN: And when your Lord said: We shall explain in vol. 
IV, what the “speech or “ saying means when it is attributed to 
Allah, to angels and to the Satan. 


QUR'ÀN: they said: “Wilt thou place in it such as shall 
make mischief in it. . . and extol Thy holiness? ”: The angels 
heard the announcement, “I am going to make in the earth a 
vicegerent", and at once arrived at the conclusion that the 
would be vicegerent would make mischief in the earth and shed 
blood. Apparently they understood the ultimate behaviour of 
the said vicegerent from the words, “in the earth”. A vicegerent 
appointed in the earth would certainly be created from material 
components; he would necessarily be bestowed with two basic 
traits of desire and anger; the earth is a place of unceasing 
struggle and constant confrontation; its resources are limited, 
its opportunities finite; but the proposed vicegerent’s desire 
would be unlimited, mfinite. The condition of the earth and 
earthly things was hardly reassuring. Its creatures were 
subjected to ever-contimumg deterioration and disintegration; 
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its good was always turning into bad; it was a place where an 
individual could not live without a group having similar 
characteristics and traits. Keeping all this in view, the angels at 
once understood that what Allah intended to create was not 
only an individual, but a species. The members of that species 
would have to live together, cooperating with one another; that 
is to say, they would have to establish a society, a social 
order. And with a venture like this, they were bound to cause 
mischief and to shed blood. 

On the other hand, they knew that vicegerency — 
setting one thing in place of another — was unthinkable 
unless the vicegerent were a true copy of his predecessor in 
all the characteristics, traits and intrinsic abilities. The 
proposed earthly creature was to be made vicegerent of 
Allāh in the earth. Allāh has got for Himself the best names, 
the sublime attributes; His mercy and power are beyond the 
comprehension of His creatures; He, in His person, is 
untouched by any defect; and, in his actions, is free from all 
kinds of evil and disorder. How could an earthly vicegerent, 
with all his defects and deficiencies, represent the majesty 
and splendour of Allah in the earth? Well, could a lowly 
creature of earth be a mirror of divine beauty and sublimity? 

This was their question — and it was no more than a 
question. It was not a protest, not an objection; they actually 
wanted to know the truth. They later asserted their belief that 
Allih was the Knowing, the Wise. They believed that what 
Allāh intended to do was based on knowledge and wisdom; 
and their question was put in order to learn the underlying 
wisdom of the decision of Allah. What their question — or, 
pleading — amounted to was as follows: 

Allah intends to appoint a vicegerent in the earth, in 
order that the said vicegerent should represent Allah by 
celebrating His praise and glorifying His holiness through 
his worthy presence. But his earthly nature would not let him 
do so; it would irresistibly pull him towards mischief and 
wickedness. So far as the main purpose of this vicegerency 
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— celebrating Allah's praise and glorifying His holiness — 
is concerned, we are already doing it. Therefore, we are 
Allih's de facto vicegerents; and if Allah wishes, He may 
bestow upon us this designation. What is the need, then, of a 
new creation to act as vicegerent of Allah in the earth? 

For the reply, Allah used a sentence, “Surely I know 
what you do not know”, and an action, “And He taught 
Adam the names, all of them”. 

The context shows that : 

First: The vicegerent was to get the vicegerency of 
Allah; he was not to become a successor of any earthly 
creature that had preceded him. If Allah had wanted the man 
to take the place of that previous creature, the reply, “And He 
taught Adam the names, all of them”, would be quite 
irrelevant. 

Assuming that man was given vicegerency of All3h, this 
prestige would not be restricted to the person of Adam only, 
his descendants too would be vicegerents of Allah m the 
earth. Adam was taught the names; in other words, this 
knowledge was ingrained in human being in such a manner 
that, since that first day, it has been constantly bearing newer, 
fresher and better fruits; whenever man gets a chance, he 
discovers new avenues of knowledge; and thus he always 
finds himself imbued with previously unknown potentialities 
that more often than not turn into real achievements. It is a 
never ending process; it is a wonder that will not cease, and 
ever-fresh insight that will never fail to astonish. 

That this assumption is correct, and the whole mankind 
is vicegerent of Allah, is evident by the following verses: And 
remember (O people of ‘Àd!) when He made you successors 
of Nith’s people . . . (7:69); Then We made you successors in 
du lend afier dum .. (10:14); . . . and He makes you 
successors in the earth (27:62). The word translated here as 
“successor” is the same that has been translated as 
"vicegerent" in the verse under discussion. 
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Second: Allih did not say that the vicegerent-designate 
would not cause mischief and bloodshed; nor did He reject the 
plea of the angels that they celebrated His praise and extolled 
His glory. By this silence, He confirmed that the angels were 
right on both counts. But then He made manifest one thing 
which the angels were not aware of. He showed them that there 
was a matter which they could not shoulder the responsibility 
of, while this proposed vicegerent could do so. Man was 
entrusted with a divine secret which the angels, im their 
nature, were unable to know or understand. And that divine 
gift would more than compensate the ensuing mischief and 
bloodshed. 

Allih told them, first, that surely He knew what they 
did not know. Then He referred to the same reply by telling 
them: “Did I not say that I surely know the unseen (secrets) 
of the heavens and the earth?” Looking at the mtervening 
sentences it may easily be understood that the “unseen 
(secrets)" refer to “the names". It does not refer to Adam's 
knowledge of those names. The angels were unaware of even 
the existence of these “names”; it was not that they knew 
about the names but were not sure whether Adam knew them 
or not. Had the angels been doubtful only about Adam's 
knowledge of the names, it would have been enough to tell 
Adam to inform the angels of the names in order that they 
would have known that Adam knew. Instead, Allah first 
asked them to tell Him “the names of those". The angels had 
claimed the vicegerency of Allah for themselves, and had 
hinted that Adam was not fit for it; but the essential qualifi- 
cation for the vicegerency was the knowledge of the names; 
therefore, Allah asked both candidates about the names; the 
angels did not know them, and Adam knew; it proved that he 
had the qualification while they lacked it. The question 
(about this knowledge) addressed to the angels ends with the 
clause, “if you are right"; it means that they had claimed a 
position, essential qualification of which was this 
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QUR’AN: And He taught Adam the names, all of them, then 
presented them to the angels: The Arabic pronoun, “them”, 
used in “then presented them", is made for rational beings, 
those who have life, sense and understanding. Obviously, the 
names (or, the named ones) were some living and sensible 
being who were hidden behind the curtain of the ^unseen". It 
follows that the knowledge given to Adam of their names 
was something totally different from what we understand 
from the knowledge of names. Merely knowing the names 
(in the sense known to us) has no distinction; otherwise, the 
angels too would have become equal to Adam in this respect 
as soon as they heard those names from Adam. Also, there 
would have been no distinction for Adam in such a 
knowledge. The angels could rightly complain to Allah that 
He taught those names to Adam, but kept them (i.e. the 
angels) in dark; had He taught them too, they would have 
been equal to, if not better than, Adam! Understandably, such 
favouritism could not have silenced the angels. Surely, it was 
something deeper then merely knowing all the names. 

It would not have been a convincing argument for Allah 
to teach Adam a dictionary and then put it as an evidence 
against the angels — the honoured servants who do not 
precede Him in speech and who act according to His 
commandment only — telling them to inform Him of the 
words which they had not been taught, and which the 
mankind was to invent in future. Moreover, the only purpose 
of language is to convey the feelings and ideas to the hearer; 
but the angels do not need any language for this purpose; they 
convey and receive the ideas directly without the medium of 
words; their stage 1s far higher than that of human beings in 
this respect. 

However, it is clear that the knowledge of the names 
which the angels got after hearing them from Adam was not 
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the same as Adam had got by teaching of Allah — the inferior 
knowledge of the names they could grasp, but not the superior 
one which qualified Adam for vicegerency of Allah. 

Adam deserved the vicegerency because he was given the 
knowledge of the names, and not because he informed the 
angels of those names. That is why they declared, “Glory be 
to Thee! we have no knowledge but that which Thou hast 
taught us”. They accepted that they did not possess that 
knowledge. 

The above discourse leads us to believe that Adam was 

taught the names of the named ones in such a way that he 
clearly knew their reality and recognized their substantial 
existence; it was not merely knowing the semantic value of a 
noun. The named ones were substantial realities, the actual 
beings that were, at the same time, hidden behind the curtain 
of the unseen (secrets) of the heavens and the earth. This 
especial knowledge could be learnt only by an earthly human 
being, but was quite incomprehensible by a heavenly angel. 
And this knowledge had an intrinsic bearing upon 
vicegerency. 
“3)-Asmi’ "( * LeYi = the names) , in the sentences, “And 
He taught Adam the names”, is a plural with the definite 
article “al” ( Ji = the) prefixed to it. Grammatically, it 
denotes generality, comprehensiveness; and it is followed by 
the emphatic, “all of them”. Clearly, Adam was taught all the 
names of every named thing, without any restriction or 
limitation. As described earlier, the pronoun, “them”, in the 
clause, “then presented them to the angels", shows that every 
name, that is, the named one, was a living being having 
knowledge and intellect; and at the same time, he was in the 
curtain of the unseen — the unseen of the heavens and the 
earth. 

"The unseen of the heavens and the earth": It is a genitive 
case. Somewhere else this phrase may mean the unseen parts of 
the heavens and the earth But in this verse, where Allah 
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intends to demonstrate His perfect and comprehensive power, 
and to show the deficiency and incapability of the angels, it 
must mean a secret which is unseen to all the worlds, to all the 
heavens and the earth; an unseen beyond the sphere of the 
If you look at all the particulars of this verse — that “the 
names" denotes generality, that the named ones were alive and 
had knowledge, and that they were unseen to the heavens and 
the earth — you will agree that it perfectly fits on the theme of 
the verse 15:21, And there is not a thing but with Us are the 
treasures of it and We do not send it down but in a known 
measure. Whatever is called a thing — whatever is “named” a 
thing — Allah has its vast treasures, ever-lasting, never-ending, 
unmeasured by any measure, unlimited by any limit. Measure 
and limit come to it when it is created and sent down. The 
vastness of these treasures 1s not of the same kind as the multi- 
plicity of number, because a number, no matter how large, is 
treasure are vast m their ranks and grades. (We shall further 
explain it in Chapter 15.) 
The named ones who were presented before the angels were 
sublime beings, who were well-protected by Allah, hidden m 
curtains of the unseen. He sent them down to the universe with 
their blessings and benefactions, and created all that is in the 
heavens and in the earth from their light and splendour. 
in their number or in their persons; whatever difference there 
was, it was in their ranks and grades. 


QUR'ÀN : and I know what you manifest and what you were 
hiding: The sentence stands face to face with the mention of 
the unseen (secrets) of the heavens and the earth. Probably it 
refers to those things which are the parts of the heavens and the 
earth; and in this way both sentences together cover all unseen 
things — those which are beyond the sphere of the heavens and 
the earth together with those which are within that sphere. 
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Instead of saying “and what you hide”, Allah said, “and 
what you were hiding”. This changed style shows that there 
was something hidden especially im respect of Adam and his 
appomtment as vicegerent. Probably it was the incident 
described in the next verse: “. . . (the angels) prostrated 
except Iblis. He refused and he showed arrogance, and he 
was one of the unbelievers”. It shows that Iblis was an 
unbeliever before then, and that his refusal to prostrate had 
sprung from that disbelief, which he had kept hidden upto that 
moment. Obviously, the prostration of the angels and the 
refusal of Iblis had happened after Allah had told them, “Surely 
I know what you do not know , but before He said’ to them, “ . 
. . I know what you manifest and what you were hiding" (i.e. 
the unbelief kept secret by Iblis) . It also explains the reason 
why the former sentence was changed to, “I surely know the 
unseen (secrets) of the heavens and the earth”. 


TRADITIONS 


as-Sadiq (a.s.) said: “The angels could not know what 
they said ( Wilt Thou place in it such as shall make mischief 
in it and shed blood) , if they had not (earlier) seen someone 
who had made mischief in it and shed blood." (ar-Tafzir, al- 
“Ayyashi) 


The author says: This tradition may be pointing to an earlier 
creature that inhabited the earth before the mankind, as some 
other traditions say. It is not against what we have said that 
they understood it from the very words of Allah: Verily, I am 
going to make in the earth a vicegerent; rather the tradition 
and our explanation are complementary. The tradition, 
without putting it in the framework of our explanation, 
would show that the angels too, like Iblis, had committed 
the folly of unauthorized analogy — a very objectionable 
practice. 
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Zurarah said: ^I visited Abu Ja‘far (a.s.) and he asked 
(me): ‘What do you have of Shi'ah traditions?’ I said: ‘I do 
have a large number of it; and I was thinking of kindling a 
fire to burn them in it. He said: ‘Hide it (somewhere), you 
will (naturally) forget what you are not familiar with.' " 
(Zurarah said) : "Then, I thought about the mankind (and 
asked him about them). He said: 'How did the angels get 
their knowledge when they said, Wilt Thou place in it such 
as shall make mischief in it and shed blood?’ " Zurarah 
further reports that whenever Abu ‘Abdillah (as) 
mentioned this tradition, he said: "It is a shattering blow 
against al-Qadariyyah (i.e. those who say that man is 
completely independent of Allah in his actions)" Abu 
*Abdillih (a.s.) further said: “Adam (a.s) had, in the 
heaven, a friend from among the angels. When Adam got 
down from the heaven to the earth, the angel felt lonely; he 
complained (of it) to Allih and sought His permission. 
Allih allowed him and he came down to him (Adam); he 
found him (Adam) sitting in a desolate region. When Adam 
saw him, he put his hand on his head and cried aloud." Abu 
* Abdillih (a.s.) said: “They narrate that (it was such a loud 
cry that) all the creatures heard it. The angel told him: ‘O 
Adam ! I do not see but that you have disobeyed your Lord 
and put on yourself a burden beyond your strength. Do you 
know what Allih had told us about you, and (what) we had 
said in His reply?’ (Adam) said: ‘No.’ (The angel) said: 
*Allih told us, "I am going to make in the earth a 
vicegerent". We said: “Wilt Thou place in it such as shall 
make mischief in it and shed blood?" Thus, He created you 
to place you in the earth. Could it be right for you to stay in 
the heaven?’ " Abu 'Abdillih (a.s.) said: “Allah in this way 
consoled Adam for three days. (ibid.) 

The author says: The tradition shows that the Garden of 
Adam was in the heaven. Other traditions on this subject will 
be given later. 
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In the same book, Abu 'l-‘Abbas is quoted as saying that 
he asked Abu 'Abdillih (a.5.) about the words of Allah, And 
He taught Adam the names, all of them, (and enquired) as to 
what Allah had taught him. (The Imam) said: “The earths, the 
mountains, the canyons and the valleys.” Then he looked at 
the rug which he sat upon and said: “And this rug is among 
the things which He taught him.” 

It is reported in the same book that al-Fudayl ibn al- 
‘Abbas asked Abu ‘Abdillih (a.s.) what were the names 
which Allah taught Adam. He replied: “The names of the 
valleys and the vegetables and the trees and the mountains of 
the earth.” 

The same book narrates from Dawiid ibn Sarhin al- 
* Attar that he said : “I was with Abu Abdillih (a s.); he called 
for the table - spread and we took our meals. Then he called 
for the wash-bowl and hand-towel. I said to him: ‘May I be 
your ransom! The words of Allàh: 4nd He taught Adam the 
names, all of them — was (this) wash-bowl and hand-towel 
among them?’ He (a.s.) said: “The mountaim-passes and the 
valleys.’ Sayimg this he pointed by his hand this and that way.” 
as-Sadiq (a.s.) said: “Verily, Allah taught Adam the names of 
His proofs, all of them; then He presented them — and they 
were the spirits — to the angels, and said: ‘Tell Me the names 
of these if you are right in your claims that you have more 
right, than Adam, to the vicegerency in the earth because of 
your glorifying and extolling (Me).' They said: ‘Glory be to 
Thee! we have no knowledge but that which Thou hast 
taught us; surely Thou, Thou (alone), art the Knowing, the 
Wise.‘ Allah, Blessed and High is He! said: ‘O Adam! inform 
them of their names.“ When he informed them of their 
names, they knew of their (1.e. those spirits) high rank before 
Allah, Great is His name! They realized that they (i.e. those 
spirits) were more deserving to be the vicegerents of Allah m 
His earth, and (to be) His proofs over His creatures. Then 
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Allàh removed them (the spirits) from their sight, and 
subjugated them with their (ie. those spirits) obedience and 
love; and told them, ‘Did I not say to you that I surely know 
the unseen (secrets) of the heavens and the earth and (that) I 
know what you manifest and what you were hiding?’ " 
(Ma ‘ani"'l-akhbar) 


The author says: The meaning of this tradition may be 
understood from the commentary given earlier; and it may also 
be realized that there was no contradiction between this 
tradition and the preceding ones. It was explained earlier that 
the verse 15:21 (And there is not a thing but with Us are the 
treasures of it. . .) that every thing originally exists m the 
treasures of the unseen; the things that are with us came into 
being on descending from there. The name given to a thing in 
this existence is in fact the name of that which is hidden in the 
treasures of the umseen. You may say that Allah taught Adam 
every thing that was in His treasures of the unseen — unseen 
that was hidden from the heavens and the earth. The same idea 
may be conveyed in these words: Allàh taught Adam the names 
of all things — the things that were unseen secrets hidden from 
the heavens and the earth. The sum total of both statements is 
the same. 


It is not out of place here to point to the traditions of 
attinah ( £ii41/ = the substance, of which a thing is made). 
Such a tradition, narrated in Biháru 'l-anwaár, is as follows: 
Jabir ibn “Abdill3h said: "I said to the Apostle of Allah 
(s.a.w.a.): ‘What was the first thing which Allah created?’ He 
said : ‘The light of your prophet, O Jabir! Allih created it, then 
created from it every good; then He caused it to stand before 
Him in the station of “nearness”, so long as Allah wished. Then 
He divided it into parts; and He created the Throne from one 
part, and the Chair from another part, and the bearers of the 
Throne and the occupiers of the Chair from yet another part; 
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and He placed the fourth part in the station of love, as long as 
Allah wished. Then He divided it into parts; and He created the 
Pen from one part, and the Tablet from another part, and the 
Garden from yet an-other part; and He placed the fourth part in 
the station of fear, as long as Allih wished. Then He divided it 
the sun from another portion, and the moon from yet another 
portion, and He placed the fourth portion in the station of hope, 
as long as Allàh wished. Then He divided it into portions, and 
He created the understanding from one portion, and the 


placed the fourth portion in the station of modesty as long as 
Allih wished. Then He looked at it with awe-inspiring eye, and 
that Light started perspiring, and one hundred and twenty-four 
thousand drops dropped from it; and Allah created from each 
drop the soul of a prophet and apostle. Then the souls of the 
prophets began breathing, and Allah created from their breasts 
the souls of (His) friends and the martyrs and the good ones.’ " 


The author says: There are numerous traditions of the 
same type; and on deep pondering they support what we have 
written earlier; some of them will be discussed later on. You 
forged by the Süfis. The wonders of the creation are 
unfathomable; the scientists and the philosophers have spent, 
and are spending, their lives in discovering some of its secrets; 
but every solved enigma brings in its wake a lot of fresh 
previously unthought-of enigmas. Do not forget that this is the 
unfathomability of this physical world — the smallest in range, 
the narrowest in scope, the lowest in rank. How can we pass 
judgement about other worlds beyond this one — the worlds of 
light, spaciousness and abundance? 
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30.°He it is Who created for 
you all that is in the earth; then 

"He tumed towards the heaven, 
ee ee 
heavens: and He knows 


things.>¢ 
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“22:66, 3121; 45:14. 7-55; 10:4; 41:10-13. 


important. 

God is Wise. If human life had no 
purpose, God would not have created 
it; having created it, He would not 
have made it subject to death, unless 
there had been an afterlife. If death 
were the end of all life, the creation 
of man would tum out to be mere 
sport. The fact that God does all this 
shows that He has created man not to 
Teturn to dust after a life of 60 or 70 
years but for a better, fuller and 
everlasting life which he must live 
after death. 

The word "then" in the clause, then 
to Him shall you be made to return, 
hints that after death the human soul 
does not at once go to Heaven or 
Hell There is an interim period in 
which the soul is made to taste some 
of the good or bad results of its deeds. 
The resurrection which will herald a 
full and complete requital will take 
place later. 

The mentioning of life twice (in the 
words (>l and ..«) may also refer to the 
rise of Islam in this world, for Islam is 
the means of spiritual life. Islam had 
its first life in the time of the Holy 
Prophet; tbe second life was to come 
in the Latter Days. This is referred to 
in 62: 4, where it is said that the Holy 
Prophet of Islam will make, as it were, 
a second appearance in the world. The 


promise has been fulfilled im the 
person of the Holy Founder of the 
Abmadiyya Movement. 

36. Important Words: 

yo! (he turned) is derived from ys- 
meaning, it became straight and even 
and rightly set. y+! gives the same 
meaning 25 y. It also means, he 
became firm or was firmly settled. 
AJ, 45 y+ means, he became firmly 
seated on the horse or the like. p y+! 
Jh means, he (the king) was or 
became firmly established on the 
throne. „Al Jiad means, he turned to 
a thing, or he directed his attention to 
it (Aqrab). yx gives different 
meanings when used with regard to 
two or more things as opposed to 
when used with regard to one thing 
only. When used about more than one 
thing, it means, to be or to become 
equal; and when used about one thing 
€——— to become straight and 

firm (Mufradat). 


Aim (perfected them) is derived 
from «r (Sawwa) which is the 
transitive form of y» (sawia) for 
which see above. y, means, he made 
it uniform or even; he made it 
congruous or consistent in its several 
parts; he fashioned it in a suitable 


exigencies, or requirements, 
case: EELESER DH 
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a right or good state (Aqrab & Lane). 
Commentary: 


Whatever is on the earth is created 


earth, ail from Himself. In that surely 


PT.1 


right or good manner; or he put it into The ordinances of Islam regarding 


does not disallow the right of private 
ownership but this is not to be 
exercised so as to deprive others of 
their right to the common inheritance. 
It should also be noted that, 
according to most religions, this 


are signs for a people who reflect | world is not a desirable place for man. 


(45:14). The sun, the moon, and other 


Salvation, according to them, lies in 
killing desire or escaping from evil 
and suffering. The Jews, on the other 
hand, make this world the sole end of 
hfe. It is Islam alone that teaches man 


and to make them a means of attaining 
success and salvation in the next. 
The words, He it is Who created for 
you all that is in the earth; then He 
tumed towards the heaven, do not 
refer to the creation of the earth or the 
heavens. The verse only purports to 
say that whatever has been created in 
the earth is for the benefit of man. 
Then it goes on to say that those who 
make good use of the gifts of God 
will advance to higher and still higher 
stages of spiritual progress. The 
words "seven heavens” signify seven 
stages of spiritual progress, the figure 
seven, according to Arabic idiom, 
standing for perfection and 
completeness. So God has not 
omitted to provide a place of 
everlasting spiritual progress, viz. 
Noluit 

With this verse concludes the 
present discussion about the necessity 
of revelation The way God ha: 
created the universe points to the 
necessity of revelation. If man is not 
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R. 4. "PP E i R Eý 
: ) 24 2o EN cm (we glorify) is derived from p- | while discussing the ministry of the 
31. And when thy Lord said to Jeg Sia Loh S85 SSH $ ie be went or travelled far away. c- | Holy Prophet of Islam. If the Holy 
the angels: ‘Iam about to place |. , ee mazi eee uct ^J x means, he got freedom from the | Prophet was a 
a “vicegerent in the earth,” they Wa DANSE” AZ QUI affair, having completed it 2 3 ge —— 
-3 € m. EOS ee Sac a 3 4 means, he swam in the water. ois jp- | 2165538 D Or 
said, 'Wilt Thou place therein Nis sus : FET messages precede his? If be was 
: : "nt £ £2 343 AX ^ means, the planet, etc. glided in the 
such as will cause disorderinit , . , ., P on ca i fepe i, Pese, 28 cu rn 
(0760, 25555 Susy £223 * 55 n. Mr Fm C7 | those of His countless creatures who 
and shed blood?—and We PARIS AYE LPS or do means, he declared God to be | ive before him? These questions 
glorify Thee with Thy praise OGLE ALAC SS free from all defects and weaknesses: | make the subject of Adam’s ministry 
and extol Thy holiness.” He he glorified God (Aqrab). The word | at once relevant. The verse is 
answered, ‘I know what you is used about God and conveys the | intended to convey that the Holy 
know not Set LM 
- to ve gone was 
47:130; 10:15, 15:29; 24:56; 3$27. anything that may detract from, and | the first link of the chain. Thus, by 
E UP iee N dn a C NEC CNN C RNC em: ae E - EFR - adversely affect, His amributes of primi ae 
progress for which revelation is the | not yet spoken but still in the mind. ex. (Taj & Mufradit) dimer agitating the minds of disbelievers 
only effective means, there was no | We say: «45! .! JJ rë j} Le. there is ; : is - about the mission of the Holy 
need to create the heaven and the | something in my mind which I have eot (extol holiness) is derived fom | prophet. It does not matter, if they do 
earth and whatever is in them for his | not yet disclosed (Listn & Mufradat). =» ("ON means. God purified and | Bot understand his mission; even the 
benefit nor were the powers and} acnui (the angels) is the pluralof eL blessed him .ti Ue) xs means, the | *8els did not understand the purpose 
capabilities, with which he has been | (an angel). Authorities differ as to the man declared God to be holy and free | °f Prophethood at its inception. 
equipped, necessary for him. All this | derivation of the word. Some derive it from defects (Aqrab). The word thus | Adam, who lived about 6,000 years 
is to enable him to make endless | from <i but the more commonly has a meaning similar to the| 220, is popularly believed to be the 


progress. accepted derivation is from <li which preceding word, ie. musabdihu, but it | first man created by God upon this 
. is used im the sense of conveying a conveys the further sense of ascribing | earth. This view is, however, not 

37. Important Words: — message, the word aJi meaning 'a to God the positive attributes of | corroborated by a close study of the 
Js (said) is a common Arabic word | message’ (Mufradit & Lane). This Holiness, Majesty, etc. (Lisin & | relevant facts. The truth is that the 

meaning, he said Sometimes, | explains the object of the creation of — Mufradat). world has passed through different 


however, it is used in a figurative | the angels. They are meant to convey 

sense when, instead of a verbal | God's message to men and to execute Commentary: present 
expression, a state or condition | His will in the universe. This — important, and | human race, is only the first link in 
amounting to a verbal expression is ricegerent) is derived from als commentators have differed about its | the present cycle, and not the very 
meant For example, the expression ee meaning. Who was Adam, where was | first man in God's creation Nations 
Bs Jio erie! Le. the tank became | in place of. The word aus is used in Be placed, why did God speak to the | have risen and fallen, civilizations 
full, and said, ‘that will suffice’, does | three different senses: (1) one who : 
so; it simply means that its condition | someone, (2) an Li (Imam) or Toup. p "may 

implied that it was full The word is | supreme religious bead and (3) a esūons which arise bere atonce. | and perished, and other cycles of 
also used in the sense of holding a | sovereign or king or ruler (Aqrab). But before dealing with them, it is | civ 


view. We say a> J JAJA oo Le. that 
man holds a view similar to that of 
Abo Hanifah. Again, the word is 


The word is also used for one who 
precedes someone and is followed by 
him (Qadr). 
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necessary to explain what connection 
this verse has with the preceding one, 


This 
certam 
and why the Quran refers to Adam, | Muhy. 
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Ka'bah In this dream a man appeared 
before him and claimed to be one of 
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new race and the precursor of a new 
civilization. Created, as it were, out 
of the dead, he represented the dawn 
of a new era of life. In this connection 


holding that the world began with the 
birth of Adam six or seven thousand 
years ago, and that before this there 
was nothing, and God was, as it were, 
idle and without work. Neither do we 


Adam. On the contrary, we hold that 
this Adam was not the first man. 
Mankind existed even before him. as 
is hinted by the Quran itself, when it 
says of Adam, I am about to place a 
Khaliah in the earth.” As khaljah 
means a successor, it is clear that men 
existed even before Adam. Hence, we 
cannot say whether the original 
inhabitants of America, Australia, etc. 
are the progeny of this last Adam, or 
of some other Adam gone before 
him" (4]-Hakam May 30th, 1908). 
The word khaljah used about 
Adam in the verse has, as pointed out 
above, a reference to the fact that he 
was a remnant or successor of the old 
race and was selected by God to bring 
into being a new race; it also means a 
vicegerent of God—an Imam or 
leader appointed by God to fulfil a 
special mission. 
the angels object to Adam's 
appointment as Khaliah? In this 
connection, it must be borne in mind 
that the so-called objection is not 
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enlightenment In fact, whenever a 
new Prophet is raised, God intends to 
bring about through him a revolution 
in the world, a change in the existing 


just 
system, an ushering in of a new era. one section would have to be dubbed 


This process naturally entails the 


destruction of the old system and the was better in the sight of God than a 


construction of a new one. This was 


to the people. The dead were going to | mischief 
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therefrom and put somewhere on the 
earth. But the words im the earth belie 
this view. These words definitely 
prove that Adam lived on the earth 
and it was on the earth that he was 


David, We have made thee a khalifah 
or vicegerent m the earth’ (38:27). 


Moses (5:45). Jesus was the last of 
these khaljfahs. He brought no new 
Law as be himself says: "Think not 
that I am come to destroy the law, or 
the prophets: I am not come to 


destroy, but to fulfil. For verily I say 
unto you, all heaven and earth pass, 


PT.1 


one jot or one tittle shall in no wise 
pass fom the law, till all be fulfilled” 


good works, that He will surely make 
them khalifahs in the earth, as He 
made khalfah: those who were 
before them; and that He will surely 
establish for them their religion 
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the creation of the angels. They bring 
messages of God and execute His 


will in the universe. This does not|i 


mean that God is not All-Powerful 
and All-Knowing and All-Encom- 
passing and that He stands in need of 
any agents to execute His will or to 
cary His messages. But in His 
etemal wisdom He has decided to 


method of work is not due to any 
weakness in God but is, on the other 
hand, a sign of perfection Thus 
angels are part of the system with 
which God executes His will in both 
In the physical world they form the 
first link, with a number of physical 
links descending downwards but in 


the spiritual world they form a direct | i 


link between God and man. We may 
not quite understand the nature of 
understand the object of their creation 
and the functions which they are 
meant to perform. 

According to the teachings of 
Islam, there is quite a large number of 
angeli, and they are divided into 
classes, each occupying a definite 


the universe. It is only when we come 
to the final physical agency that the 
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